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From James' words alone it is clear that God's

promise through the prophet Amos, that He would

"build again the tabernacle of David," was related to

what He was just then beginning to do, namely, vis-

iting the Gentiles, to take out from among them a

people for His Name. For, after rehearsing what
Simon Peter had just told them, how that God had
chosen that apostle as the instrument whereby He,
for the first time, "did visit" a company of Gentiles

for the purpose stated above, James plainly declared

that to this (God's visitation of the Gentiles to take

out of them a people for His Name) agreed the words
of the prophets (in general), and those of Amos (in

the passage quoted) in particular.

This connects the promise concerning the building

again of the tabernacle of David directly with God's

work, then just commenced, of converting sinners

from among the Gentiles. It fixes beyond all ques-
tion the time of the building again of the tabernacle

of David; for it definitely locates that promised work
in this gospel era, during all of which God has been

visiting and converting the Gentiles. And when we
connect with this the further fact, clearly stated in

the N. T., that God's chief purpose in converting sin-

ners of the Gentiles is that He may use them as "living

stones," in the building of that "spiritual house" which
He is now raising up, our way to a right understanding
of the passage seems fairly clear. For it only remains

to inquire whether we are warranted by the Word of

God in taking "the tabernacle of David," spoken of

by Amos, as a prophetic symbol of that "habitation

of God," which is now being "built upon the founda-

tion of the apostles and prophets, Jesus Christ Himself

being the chief Corner Stone" (Eph. 2 :20-22) s
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"AFTER THIS"

Let it then be kept in mind, as we proceed with our

inquiry, that the great Jerusalem Conference was oc-

cupied not with some future work of God, but

with what He had at that very time begun to do. For
His visitation of the Gentiles, beginning through Peter

at the house of Cornelius, and continuing through Paul

and Barnabas in various places in Asia Minor, was
the subject, and the only subject, so far as the record

discloses, that was considered at that Conference. In

view of this fact, and of other considerations hereafter

noted, it is clear that the words, "after this," do not

specify a period of time subsequent to this present

gospel dispensation (as supposed by some), but a pe-

riod subsequent to the time when Amos spoke his

prophecy. For James is giving, in verses 15-17, not a

prophecy of his own, but that of Amos; and he is

stating, moreover, the substance of other O. T.

prophecies. When James declared that the words of

the prophets "agreed" with what Peter had just re-

lated concerning his mission to the house of Cornelius,

he used a word which means literally to "sound to-

gether, to symphonize," as when the instruments of

an orchestra play in perfect harmony. Thus we are

given clearly to know that the reports which Peter,

Paul and Barnabas had brought to that Conference,

concerning God's wonderful work in visiting and sav-

ing numbers of Gentiles, is just what had been foretold

by the prophets in general (see Rom. 15:8-12), and

particularly by Amos, whose words James proceeds
to quote. This makes it certain that the phrase "after

this" refers to some period subsequent to the days of

the 0. T. prophets, and not to a period yet future. In
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fact it is entirely clear from the whole record of the

Conference, that James applied "the words of the

prophets," including the phrase "after this," to what
God was then doing in visiting the Gentiles.

Furthermore, the exact words which God spake by
the prophet Amos were, "In that day" (not "after

this") "I will raise up the tabernacle of David that is

fallen" etc. (Am. 9:11) ; and the Holy Spirit, speak-

ing by James, gives us to understand that the words,
"after this," correctly express what Amos meant by
"in that day"; and that they express also what was
meant by other prophets, who had foretold the salva-

tion of the Gentiles. Now the two preceding verses of

Amos make it plain that the "day" whereof he was

speaking is this present era; for it is now that the

Israelites are "sifted" among all the nations (v. 9).

Hence the Scriptures thus far considered compel us

to look for some work of God in this present age as the

fulfilment of the prophecy that He would "raise up the

tabernacle of David"; and for a work that involves

the conversion of the Gentiles.

This brings us to the question, What then is

THE TABERNACLE OF DAVID?

To begin with, let us note that it is not the temple
of Solomon. The two structures were quite distinct;

and typically they differ widely in significance. Amos
prophesied concerning a "tabernacle," definitely associ-

ated with David, a tabernacle which, at the time of

his prophecy, had "fallen," and was in "ruins." Amos
prophesied "in the days of Uzziah, king of Judah"

(1:1), at which time the temple of Solomon was stand-

ing in all its glory, and its services and sacrifices were
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being carried out in due order. There is doubtless

something very significant in the fact that, while the

temple of Solomon was yet standing, God declared

His purpose to raise up the tabernacle of David that is

fallen" and to "raise up its ruins."

Historically, the tabernacle of David was the tent

wherein the ark of God was housed during the latter

part of David's reign. In 2 Samuel Chapter 6 is

the account of the bringing up of the ark of God "into

the city of David with gladness" (v. 12) ; and it is

recorded that "they brought the ark of the Lord,
and set it in its place, in the midst of the tabernacle that

David had pitched for it" (v. 17) . Thus "the taber-

nacle of David," pitched in "Zion," the city of David,
became the divelling place of Jehovah; and hence it is

most natural and fitting that it should become in

prophecy the figure or symbol of that "tabernacle of

God," which the Son of David was to build, accord-

ing to the true meaning and intent of the word of

the Lord by Nathan, recorded in the very next chap-
ter of 2 Samuel: "He shall build an house for My
Name, and I will establish the throne of his king-
dom forever" (2 Sam. 7:13).* This conclusion finds

strong support in the fact that the name of David's

city, Zion, is used in many prophecies, and also in the

New Testament, as the designation of God's eternal

habitation.

Recurring to the prophecy of Amos, it will be clearly
seen that his statements could not be taken as apply-

ing to the literal tent that David had set up to receive

* It should be noted that the words, "for My name," link this

promise with the words of James, "to take out of them a people
for His Name."
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the ark. Even if that frail structure had survived, in a

condition of delapidation, to the days of Amos, still the

terms "breaches" and "ruins," used by Amos, and the

phrase "build again" of James, would be inapplicable to

a mere tent. Nor would it require a work of God to

raise it up and repair it. So we are driven to the con-

clusion that the raising again of the tabernacle of

David, spoken of by the prophet, was the figure of a

work which God Himself would undertake to accom-

plish ; a work that was of great importance in His eyes,

and that would require for its accomplishment the put-

ting forth of His mighty quickening power. And such

indeed is the building of that "spiritual house" where-

of "Jesus Christ of the seed of David, risen from the

dead" (2 Tim. 2:7), is the true foundation, the tried

Corner Stone laid "in Zion"; and upon which con-

verted Jews and Gentiles having been "quickened to-

gether with Christ," are "as living stones," being built

up, "to offer spiritual sacrifices acceptable to God by
Jesus Christ" (1 Pet. 2:4-6). In this view of the

prophecy it does indeed "agree" with what God was

beginning to do in the days of the Jerusalem confer-

ence, as reported by the apostles, Peter, Paul and
Barnabas.

As LIVING STONES

Peter, who was the first speaker in that Confer-

ence, gives clear light, in his first Epistle, upon the

matter which was there under deliberation, and which
is also the subject of our present inquiry. For the

revelation of truth given in that Epistle culminates in

the statement of chapter II, that those whom God has

begotten again unto a living hope by the resurrection

of Jesus Christ from the dead, who have been redeemed



The Hope of Israel: What Is It? 219

with His precious blood, as of a lamb without blemish

and without spot, and have been born again of the

incorruptible seed of the word of God, as declared in

Chapter I, are, as "living stones/' being built up a

spiritual house, upon Jesus Christ, the "living Stone"

which the builders rejected, made in resurrection "the

head of the corner." And the apostle quotes in this

connection Isaiah 28:16, "Wherefore also it is con-

tained in the Scripture, Behold, I lay in Zion a chief

corner stone, elect, precious; and he that believeth on

Him shall not be confounded."

This citation from Isaiah establishes two facts of

capital importance; first, that God's eternal habitation

is being built, not in the natural world, but in the spir-

itual world ; and second, that the "Zion" of prophecy,
which God has chosen as the place of His eternal abode,
is the heavenly Zion, to which we "are come" (Heb.

12:22). These two facts constitute strong evidence

confirmatory of the correctness of our explanation of

Acts 15:16. For the tabernacle that David built for

the ark was in Zion, the city of David; and inasmuch
as the name "Zion" designates a spiritual locality, the

place of God's eternal dwelling, it would naturally fol-

low that the expression "tabernacle of David" has also

a spiritual meaning. Furthermore, when God, by the

lips of His prophet, declares that He Himself will, in

a certain specified era, raise up again that which had

formerly been His temporary dwelling place, and when,
in that very era, we learn from His servants, Peter

and Paul, that He is actually building for Himself

an eternal dwelling place, the conclusion is wellnigh
irresistible that the building He is now raising up is

the one He said He would raise up in this present dis-

pensation.
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AN HABITATION OF GOD

In complete agreement with this revelation by Peter,

is what Paul wrote in his Epistle to the Ephesians, con-

cerning that masterpiece of God's "workmanship"
which He is raising up at the present time, that won-
drous building, "fitly framed together," built "upon
the foundation of the apostles and prophets, Jesus

Christ Himself being the chief corner stone, for an
habitation of God through the Spirit" (Eph. 2:10,

20-22) . But Paul goes more fully into the subject, and

he clearly identifies this great building with what had
been under consideration at the Jerusalem Confer-

ence, by emphasizing the place which the saved from
among the Gentiles have in this great work of God.

That equal participation of saved Gentiles with saved

Jews in the one "household of God" (Eph. 2 :11-19) is

"the mystery of Christ, which," writes this apostle,

"in other ages was not made known unto the sons of

men, as it is now revealed unto His holy apostles and

prophets by the Spirit" ; and that mystery was, as the

apostle himself defines it: "That the Gentiles should

be fellow heirs, and of the same body, and partakers
of His promise in Christ, by the gospel (Eph. 3:4-6).

OTHER DETAILS OF THE PASSAGE

It has been already pointed out that the words
"which is fallen down" &c. could not be taken as apply-

ing either to the literal tent which David had erected

as a habitation for the ark, or to Solomon's temple. In

what sense then was the tabernacle of David fallen

down and in ruins? To find an explanation for those

words we must needs take them in a figurative sense;



The Hope of Israel: What Is It? 221

and there should be no hesitation or reluctance so to

do, seeing that figurative language is the customary
language of the prophets. And a most satisfactory ex-

planation of those expressions immediately presents

itself, when we call to mind that God's people constitute

His true dwelling place. It was Israel that was "fallen,"

and that was, in God's contemplation, in "ruins." It

was Israel that God purposed to "raise up again"

not, of course, the natural Israel, but the spiritual

Israel, the true "Israel of God," a people composed of

the saved remnant of the natural Israel, with whom
are incorporated into one body, forming one spiritual

house, the called from among the Gentiles. To these

Amos refers in the words "remnant of Edom, and of

all the heathen (Gentiles) upon whom My Name is

called" (Am. 9:12, marg.). Instead of "remnant of

Edom," James has "residue of men," which indicates

that Amos used the word "Edom" figuratively to desig-

nate all who were not "Jacob," that is, non-Israel-

ites.

The words "Gentiles upon whom My Name is called"

refer back to the words "to take out of them a people
for His Name"; which further serves to show that

the prophecy of Amos has its fulfilment in God's pres-
ent day visitation of the Gentiles.

The word "tabernacle" is used of God's dwelling place
in the N. T. Thus we read in Hebrews 8:1, 2 concern-

ing Christ that He is "a minister of the sanctuary,
and of the true tabernacle which the Lord pitched, and
not man" ; and again, in the last vision of the Apoca-
lypse, John saw the New Jerusalem coming down from

heaven, and heard a great voice saying, "Behold, the

tabernacle of God is with men" (Rev. 21:1-3). More-

over, in this connection the Lord Jesus announces
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Himself as "The Root and Offspring of David" (22:

16).

In the prophecy of Amos we have the words of God,
"And I will build it, as in the days of old." The days
when David pitched a tabernacle in Zion for the ark

were days of joy and gladness, of shouting and danc-

ing, of victory and prosperity, the days when David

reigned over a united and a happy people. It is re-

corded that "He blessed the people in the Name of

the Lord of hosts. And he dealt among all the people,

even among the whole multitude of Israel, as well to

the women as men, to every one a cake of bread, and
a good piece of flesh, and a flagon of wine" (2 Sam.
6 : 12-19) . It is not difficult to see in this description a

type of those eternal joys which all will share together,

when at last "the tabernacle of God shall be with men,
and He will dwell with them, and they shall be His

people; and God Himself shall be with them and be

their God."

GEORGE SMITH ON THE TABERNACLE OF DAVID

Very little seems to have been written on the subject

of the Tabernacle of David; therefore the writer was
glad to find, in George Smith's Harmony of the Divine

Dispensations (published in 1856) some illuminating
comments thereon.

The chapter is much too long to be reproduced here

in full. But some extracts are given below, prefaced

by a brief explanation of what precedes the quoted

paragraphs.

Mr. Smith wonders that there should ever have
been any uncertainty as to what was meant in the



The Hope of Israel: What Is It? 223

prophecies of Isaiah 16:5 and Amos 9:11 by "the tab-

ernacle of David" ; seeing that the Scriptures give such

great prominence to "the tabernacle that David had

pitched" for the ark of the covenant. One account of

the removal of the ark to the tabernacle that David

prepared for it on Mount Zion is given in 2 Samuel

6:15-17; and again in 1 Chronicles 16:1 it is recorded

that "they brought the ark of God, and set it in the

midst of the tent that David had pitched for it." More-
over both accounts make evident that the housing of the

ark of God in the tabernacle of David was an event of

unusual importance; for it was celebrated by "all Is-

rael" with demonstrations of the most impressive char-

acter "with shouting, and with sound of the cornet,

and with trumpets and with cymbals," while King
David himself danced before the ark with all his might
in the exuberance of his joy. And then followed sacri-

fices of burnt offerings and peace offerings, and the

distribution "to every one of Israel, both man and

woman," of the king's bounty, flesh, bread and wine
for a feast. And furthermore the event was signalized

by the fact that "Then on that day David delivered

first this Psalm to thank the Lord into the hand of

Asaph and his brethren" (that is, Psalm 105 and parts
of other Psalms: see 2 Sam. 23:1, and 1 Chron. 16:7).

But, as Mr. Smith points out, the most remarkable

and significant feature of this great historical event is

that it constituted a decided break with the levitical or-

dinances given through Moses, in that the ark of God's

presence was no longer in the holy of holies of the Tab-

ernacle of the Wilderness (which was then at Gibeon) ,

but in the midst of the Tabernacle of David on Mount
Zion ; and further that there were no animal sacrifices

there, only sacrifices of praise and thanksgiving; and
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no priests, but only Levites, whom David appointed
"to minister before the ark of the Lord, and to record,"

that is literally to make mention of, or bring to remem-

brance, or in other words to proclaim or preach the

mercies and the marvellous acts of God, "and to thank

and praise the Lord God of Israel" (1 Chr. 16 :4) . This

was a very remarkable suspension of the system of

worship of the Law, and an equally remarkable fore-

shadowing of that of the Gospel. And so it was during
the greater part of King David's reign, during all the

years the ark of God dwelt in the Tabernacle of David.

Chiefly it is to be observed that this sojourn of the

ark on Mount Zion is the foundation of the many ref-

erences in the Psalms and the Prophets to Zion, as

the dwelling place of Jehovah, and is what gives to the

terms "Zion" and "Mount Zion" their high spiritual

meaning. And it is a most significant fact, whereof we
must take due notice if we are to understand some
of the most important of the prophecies, that never

thereafter was Mount Moriah, where Solomon's magni-
ficent temple stood, referred to as Jehovah's dwelling

place, but always Mount Zion; and that when God
speaks by His prophets concerning things to come in

the Kingdom of Christ, He never says
<f
l will build

again the Temple of Solomon which I destroyed," but

"I will build again the Tabernacle of David which is

fallen down."

Thus, the Tabernacle of David is evidently replete
with typical meaning, concerning which it will suffice

for our present purpose to remark that, to David, the

man after God's own heart, who was himself a con-

spicuous type of Christ, and who is more closely as-

sociated with the gospel than any other of the patri-
archs (Mat. 1:1; Ac. 13:22, 34; Ro. 1:3; 2 Tim. 2:8;
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Rev. 27 :16, etc.) it was given to know the mind of God

concerning real spiritual worship; and that he, "be-

ing a prophet, and knowing that God had sworn with

an oath to him, that of the fruit of his loins accord-

ing to the flesh, He would raise up Christ to sit on his

throne" (Ac. 2 :30) was permitted to give in the taber-

nacle pitched by him on Mount Zion, a wonderful fore-

shadowing of the worship, by prayer, preaching and

song, which characterizes the gatherings of God's

people in this gospel dispensation.

The spiritual worship thus begun was not continued

in the reign of subsequent Kings ; for a fearful decline

began in the days of Solomon and continued to the end
of the kingdom era. But Amos, in the days of Uzziah,
delivered that famous prophecy concerning the raising

up of the Tabernacle of David (Am. 9:11, 12), which
all the apostles, elders and people assembled at Jeru-

salem accepted as decisive of the question whether the

Mosaic ritual was to be imposed upon Gentile converts

(Ac. 15:1-17). Citing the words of Amos, Mr. Smith

says it was
"A prophecy which clearly places before us the

genius and character, religious services and spirit of

the tabernacle of David, as similar and precursor to

the Kingdom of Christ." And then, after quoting
Isaiah's prophecy (16:5) concerning "the Tabernacle
of David," he continues :

"These prophecies considerably enlarge our
field of vision with respect to the relation of

the tabernacle of David to the kingdom of

Christ. According to these, the Shekinah, rest-

ing over the cherubim in the sanctuary of Mount
Zion, typified the reign of Christ in the Gospel
Church. In fact this is the true line of descent,
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and the true exposition of the kingdom of Christ.

For here, in those gracious institutions of a re-

membered and proclaimed covenant mercy, and
those thanksgivings of grateful love (poured out

in songs of praise), Messiah sits ruling in the

hearts of His people, dispensing truth, and hast-

ening them on to the attainment of righteous-

ness."

Referring to the question brought up for decision

at Jerusalem, whereof an account is given in Acts 15,

Mr. Smith says:

"The decision of that question, so vitally im-

portant to the rising Church, was formally re-

ferred to the apostles and elders at Jerusalem.

Paul, Barnabas and others went from Antioch

to the Hebrew capital to take part in this im-

portant discussion. Peter, Barnabas and Paul

recited the wonders wrought among the Gen-
tiles by the preaching of the Gospel. But still

there was wanting some clear, pointed, poiver-

ful, Scriptural authority to effect the permanent
settlement of a question of such magnitude. And
it was supplied by James, who quoted the words
of the text (Amos 9:10, 11) as incontrovertible

evidence on the case. The question was, Must
the ritual law of Moses be obeyed by Christian

converts? To this the apostle replied, 'Certainly

not; for inspired prophecy declares that the

kingdom of Christ is not to be a revival and ex-

tension of Mosaicism, but on the contrary a re-

storation of the tabernacle of David. And since

in that sanctuary the Mosaic ritual had no place,

so it can have no claims in the Christian
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Church.' The most important feature of this

case is the perfect unanimity with which this

judgment was received and adopted. This was
a meeting composed almost entirely of Hebrews,
whose sympathies and prejudices inclined them
to the observance of the ordinances of the law.

Yet no sooner is the citation of sacred Prophecy

made, than all perceive its force, all admit its de-

cisive effect. Even the great body of believers

unanimously concur. And there in Jerusalem

itself, within sight of the temple, where the rit-

ual of the law was still performed in all its ex-

tent and minuteness, the whole body of the

Church repudiate its claims, and adopt the Tab-

ernacle of David as the Divinely appointed
model for all Christian practice and institu-

tions."

As to the effects: The first effect of the decision

was to sweep away forever the assertion, "Except ye
be circumcised, ye cannot be saved." For, says our

author,

"Circumcision fell and perished from the

Christian Church before the Divinely inspired

quotation of the prophecy of Amos by the

apostle James. Sacrifice was abolished with cir-

cumcision. For that institution formed no part
of the worship offered to God on Mount Zion.

"With circumcision and sacrifice the priest-

hood was also abolished. Indeed an unsacrific-

ing priesthood is a contradiction of terms; for

every priest is 'ordained to offer gifts and sacri-

fices' (Heb. 8 :3) . But there was nothing of that

kind in the tabernacle of David, whose sacred
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services therefore vividly represented the wor-

ship proper to that church which is redeemed

by the blood of the Lamb, Whose 'one sacrifice

for sins' is universally and everlastingly effica-

cious 'once for all' (Heb. 10 :10) . Nor must it

be forgotten that, with those elements of the

Mosiac economy, every existing typical and sym-
bolical thing was swept away" (That is to say
all the "shadows" of the law were abolished and

replaced by the corresponding spiritual reali-

ties). "It is astonishing that educated Chris-

tian men should evince so much weakness and

ignorance as have been of late displayed ; not to

use stronger terms."

"The tabernacle of David evidently arose from
the existence and felt wants of men. They
needed means of more direct union with God and
communion with His Spirit, than was afforded

by priestly instrumentality in the national sanct-

uary. And it pleased God to sanction and honor

such a deviation from His own appointed ordi-

nances as would meet that need. Hence the Ark
of God and His glory dwelt in the sanctuary of

Zion. There the people met before the Lord.

There they heard the wonders of His covenant

mercy and felt the power of His saving grace.

How marvellous are the merciful manifesta-

tions of God! Who would have supposed that

the Mosaic system could, in one great feature

of its operation, have been suspended for so

many years? That this measure should have

been wrought up into sacred prophecy, and used

under apostolic inspiration to cast a steady light

on the true character of the Gospel Church,
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and to show the nature of Gospel institutions?

Yet so it is. And so fully is this the case that

none can adequately apprehend the glorious de-

velopment of grace which has attended the

revelation of the Gospel, without a recognition
of the Tabernacle of David, and some acquaint-
ance with its services and its position in

prophecy.

"How beautiful is the harmony with which
these views put before us the merciful revela-

tion of Divine grace to mankind ! The law was
introduced as a mighty persuasive and protest

against idolatry, and for the purpose of setting

forth, by the most significant and vivid typical

action, the redeeming work of the Lord Jesus.

This being done, the Tabernacle of David is

raised, and Mount Zion becomes the seat of a
manifestation of spiritual privilege and saving

grace, which, in a great measure, anticipated the

blessings of the Gospel, and was exactly adapted
to prepare the world, and especially the He-
brew church, for the coming and Kingdom of

God's Messiah."

The foregoing quotations present what impresses
the writer as being a sound, sane, satisfying and above

all, Scriptural, exposition of the Word of truth!

CALVIN'S COMMENT ON MICAH 4.6.

In connection with the subject of the building of the

tabernacle of David, Calvin's comment on a parallel

prophecy is worthy of special consideration.

Micah 4:6, 7 reads:-
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"6. In that day, saith the Lord, will I assemble her that

halteth, and I will gather her that I have afflicted:

"7. And I will make her that halted a remnant, and her that
was cast off a strong nation; and the Lord shall reign over
them in Mount Zion from henceforth even forever."

Commenting on verse 6, Calvin (as quoted in Karl

Earth's great book on The Word of God) says :

"Although the Church is at the present time hardly to be
distinguished from a dead, or at best a sick, man, there is no
reason for despair; for the Lord raises up His own suddenly,
as He waked the dead from the grave. This we must clearly
remember lest, when the Church fails to shine forth, we con-
clude too quickly that her light has died utterly away. But
the Church in the world is so preserved that she rises suddenly
from the dead. Her very preservation through the years is due
to a succession of such miracles. Let us cling to the remem-
brance that she is not without her "resurrection, or rather, not
without her many resurrections."

For it is to be remembered that, as already pointed

out, the true Israel is a resurrection from the putrid
carcase of the natural Israel.

As regards verse 7, we have a record of the fulfil-

ment thereof in 1 Pet. 2:9, where we read of a rem-
nant that had been made a nation.

At verse 10 the prophet foretells the birthpangs of

the daughter of Zion in the bringing forth of this "na-

tion"; and a few verses further on (5:1) he speaks of

the treatment the Judge of Israel was to receive at

the hands of that people, and which was to precipi-
tate that travail.



CHAPTER XIX

"SHALL ISRAEL BE RESTORED As A NATION?"

Under the above title a writer, in a recent issue of

a religious periodical, undertakes to give scriptural

evidence in support of the doctrine that the natural

seed of Jacob are hereafter to be reconstituted as an

earthly nation, and as such are to reoccupy the land

of Canaan.

This attempt is commendable. For it is surely in-

cumbent upon those who uphold the doctrine above

referred to, to bring clear proof thereof from the

Word of God. Moreover, it will help the reader to form
his own independent judgment on the important mat-

ter we are considering, if we call his attention to the

passages of Scripture relied upon by those who hold

the doctrine of the national restoration of Israel.

What evidences then does this writer advance?

First he quotes Jeremiah 31 :35-37 ; and to this pas-

sage particular heed should be given; for of course

the first witness will be one upon whose testimony spe-

cial reliance is placed. Here is the passage:

"Thus saith the Lord that giveth the sun for a light by day,
and the ordinances of the moon and of the stars for a light by
night, that divideth the sea when the waves thereof roar; the
LORD of hosts is His name: If those ordinances depart from
before Me, then the seed of Israel shall cease from being a na-
tion before Me forever. Thus saith the Lord; If heaven above
can be measured, and the foundations of the earth searched
out beneath, I will also cast off all the seed of Israel for all

that they have done, saith the Lord."

231
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Do these verses declare that the earthly Israel are

hereafter to be restored nationally?

Looking at the context, which is the way to learn

what is the subject of the prophecy, we find that the

verses quoted above follow immediately God's promise
of the "new covenant," which (He says) was to be "not

according to the covenant that I made with their

fathers in the day that I took them by the hand to

bring them out of the land of Egypt, which My cove-

nant they brake."
I
Under that old covenant earthly

blessings were promised to an earthly people, includ-

ing national existence and the possession of the land

of Canaan. Those blessings, moreover (and it is im-

portant to observe this) were made to depend upon
express conditions, to be faithfully observed by that

people, and were to be forfeited if those conditions

were not observed. But that covenant, the Lord de-

clares, "they brake." And now, through Jeremiah, He
proclaims the great fact that He will make, in a time

then future, "a new covenant," which was to be of a

different sort.

The Epistle to the Hebrews explains fully this

prophecy of Jeremiah concerning the new covenant,

the prophecy itself being quoted in full in Heb. 8 :7-13,

and in part in 10:15-17. It is the "everlasting cove-

nant," secured by the blood of Jesus Christ (Heb. 13 :

20). It is established with a heavenly people, those

who are "come to Mount Sion, and to the city of the

living God the heavenly Jerusalem, . . . and to the

church of the first born (ones) who are written (i. e.

enrolled) in heaven" (Ch. 12:22, 23). It is "a better

covenant established upon better promises" (Ch. 8:6).

It is the covenant whereunder every repentant and be-

lieving sinner, whether Jew or Gentile, receives the for-
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giveness of his sins (Ch. 10:12-18). And finally, it is

the only covenant under which God henceforth deals

with any part of the human family ; for Hebrews gives

great prominence to the truth that the old covenant,

with its conditional promises of national prosperity and
an earthly country (promises long since forfeited by
rebellion and apostasy) has been set aside completely
and forever (8:13, 10:9).

Furthermore, our Lord Himself fixed the interpre-

tation of this prophecy of Jeremiah, and showed that it

has its fulfilment in Himself and His redeemed people

("the Israel of God"), when, in instituting His memo-
rial supper, He said, "This is My blood of the new cove-

nant, shed for many for the remission of sins" (Mat.

26:28).

Beyond all question therefore, the prophecy we are

considering pertains to this present gospel era (not to

some future day) ; and it has its consummation in that

"holy nation" (I Pet. 2:9) which began with the be-

lieving "remnant according to the election of grace"

(Rom. 11 :5) , to which the saved from among the Gen-
tiles are added, according to the revelation of "the

mystery," which God has now made known "unto His

holy apostles and prophets by the Spirit, (namely) that

the Gentiles should be fellow heirs, and of the same

body," etc. (Eph. 3:1-6).

But even if we disregard the context and confine our

attention to the verses quoted in the article we are re-

viewing, it is plain that they contain no prediction that

the earthly Israel is to be "restored as a nation." The

promise they contain is that Israel should never cease

from being a nation. Now it is easy to see the fulfil-

ment of this promise in Christ and His redeemed

people; for "Israel" is perpetuated in that "peculiar
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people" (Tit. 2:14, I Pet. 2:9) just as David's line is

maintained and perpetuated in Jesus Christ the Son
of David risen from the dead (see also Mat. 21:43,

where our Lord speaks of the new "nation") . But it is

simply an impossibility that the prophecy that the seed

of Israel should never "cease from being a nation"

should apply to the natural seed of Jacob; for they
have ceased from being a nation since the destruction

of Jerusalem in A. D. 70.

Further the verses quoted from Jeremiah promised
that God would not "cast off all the seed of Israel, for

all that they have done." And God has not "cast off all

the seed of Israel" a fact which Paul is most careful

to point out in Romans 11 :l-5. For there we read that

God "has not cast away His people which He fore-

knew," but has accepted "the remnant according to the

election of grace." And the apostle goes on to show
in the same chapter, that these, with believing Gen-
tiles "graffed in," constitute the "good olive tree," the

true Israel of God.

In view of all this, which it needs no special gift

of spiritual intelligence to discern, any one who cites

Jeremiah 31 as a prophecy of the future restoration

of the natural Israel as a nation is bound to show clear-

ly where that prediction is to be found in it. But the

article I am reviewing contains not a word of explana-
tion to that effect. The writer thereof merely quotes

along with it Jeremiah 33:25, 26 (where the prophet

foretells, as he does in various other passages, the re-

turn of the Jews from the then approaching Baby-
lonian captivity), and then makes the following com-

ment:

"Thanks, Jeremiah, we know that you have much more to

say that was given you from the Lord; but this is to the point
and quite sufficient."
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And not a word of explanation does he give to show
wherein the verses quoted from Jeremiah relate in any
wise to the political status of the natural Israel in a

yet future era. The writer of that article appears to

have a very poor opinion of the intelligence of his read-

ers.

EZEKIEL'S TESTIMONY

Next is quoted the following :

"Thus saith the Lord God; Behold, I will take the children of
Israel from among the heathen, whither they be gone" they
were already in captivity when this prophecy was given "and
will gather them on every side, and bring them into their own
land: And I will make them one nation in the land upon the
mountains of Israel; and one king shall be king to them all:

and they shall be no more two nations, neither shall they be
divided into two kingdoms any more at all" (Ezek. 37:21, 22).

The context of this prophecy makes it quite plain
that it relates to the kingdom of Christ and the "ever-

lasting covenant" (see particularly verses 24-26). The
oneness here foretold is the oneness of all who are in

Christ, "whether Jews or Gentiles" (1 Cor. 12:13;
Gal. 3 :28 ; Eph. 2 :13-15 ; Col. 3-11) . So it has always
been understood by Christian teachers and commenta-
tors ;

and therefore anyone who now would put a radi-

cally different interpretation upon the passage is called

upon to prove his case convincingly. The vision of

Ezekiel 37 is one of a series which begins at chapter
34 with God's stern reproof of "the shepherds of Is-

rael," in which chapter He makes the great promise,

"Behold, I, even I, will both search My sheep, and seek

them out" (37 :11) . This puts us on the right track for

the true explanation of these prophecies. But again
the writer completely ignores the context; and again
he makes not the slightest attempt to show that the
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passage prophesies the restoration of Israel as an

earthly people. Therefore we need not dwell longer

upon it.

ISAIAH'S TESTIMONY

Then we have this passage:

"And He shall set up an ensign for the nations, and shall as-
semble the outcasts of Israel, and gather together the dispersed
of Judah from the four corners of the earth. The envy also of
Judah shall be cut off : Ephraim shall not envy Judah, and Judah
shall not vex Ephraim" (Isa. 11:12, 13).

This Scripture is part of one of the most glorious
of all the 0. T. prophecies of Christ and His gospel;
and I protest earnestly against the attempt to put upon
it a meaning that would lend support to the carnal ex-

pectations of apostate Jews. The verses immediately

preceding the quotation are these :

"In that day" what day? "there shall be a root of

Jesse, which shall stand for an ensign of the people; and to it

shall the Gentiles seek: and His rest shall be glorious. And it

shall come to pass in that day, that the Lord shall set His hand
the second time to recover the remnant of His people which shall
be left from Assyria, and from Egypt" etc. (comp. the coun-
tries out of which they were gathered on the day of Pente-
cost, Ac. 2:9-11)

And then follow the words quoted in the article un-

der consideration, viz., "And He shall set up an ensign

for the nations" (the Gentiles!). So here we have a
clear and distinct prophecy of the gospel, precisely as

it was historically fulfilled in the begnning of this dis-

pensation. Christ was to come as a "Shoot" or

"Branch" out of the stem of Jesse (the royal house

being cut down to the roots) ; and "the spirit of the

Lord" was to "rest upon Him" (w. 1, 2) . This "Root
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of Jesse" was to stand for an ensign (a banner or

standard) for the people ; and the Gentiles were to seek

unto Him; and He should bring them into a glori-

ous rest (v. 10). And specifically, He should first

"recover the remnant of His people" (v. 10), and
then "set up an ensign for the nations." All of which

has been gloriously fulfilled. And so wondrously do

the historical facts correspond to the inspired predic-

tion that very few, I am sure, even in this day of what
has been not inaptly termed "crazy-quilt dispensation-

alism," would have the temerity to take this blessed

prophecy away from the redeemed of the Lord and

apply it to an earthly people of a yet future era.

And when we turn to the article where the above

quoted verses are cited, in order to learn wherein they

speak of the restoration of natural Israel as a nation

in a yet future day, we find no explanation at all. It is

simply taken for granted that the "king" (spelled with
a small k) is a mortal man, and that the people are

"Israel after the flesh" (I Cor. 10:18).

THE NEW TESTAMENT SCRIPTURES

Our writer now turns to the N. T. and quotes (or
rather partly mis-quotes and partly garbles) the scrip-
ture which says that

"Jesus Christ was a minister of the circumcision for the
truth of God to confirm the promises made unto the fathers : and
that the Gentiles might glorify God for His mercy" (Rom.
15:8, 9).

The words I have italicised, which are a part of the
same sentence with what precedes, are not quoted in the
article at all ; and the omission is highly significant, in-

asmuch as in this passage Paul, as "the minister of Jesus
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Christ to the Gentiles" (v. 16), is citing 0. T. Scrip-

tures to show what were God's purposes and promises

from of old concerning the Gentiles. His promises in

that regard began with the assurance given to Abra-
ham that in his Seed should all the nations of the earth

be blessed (Gen. 22:18). Those promises were re-

newed through Moses, David, and Isaiah; as the apostle
in this passage sets forth. And those were "the prom-
ises made unto the fathers" that Christ came "to con-

firm." Yet the writer of the article we are reviewing

ignores the perfectly plain sense of the passage, and
takes it for granted, first, that God had promised the

fathers of Israel that He would reconstitute that nation

in a post-gospel era (whereas He promised no such

thing, but the very opposite) ; and second, that Christ

came to confirm that (purely imaginary) promise.

Surely the importance of the matter at issue demands
at least a serious attempt to show that the Scriptures

quoted lend support to the view advocated by, the one

who quotes them. But none is made in the paper
now under review.

Following this is a very cursory reference to Ro-

mans 11, from which several short bits are quoted, and

again with no explanation of the bearing of the quo-
tations. It is my understanding of the matter, and in

another chapter (Chap. XVII) I have attempted to

show, that Romans 11 contains proof of the most con-

clusive sort that there is no future 'in the purposes of

God for the natural seed of Jacob as a nation, but that

there is the hope and promise of personal salvation for

individual Israelites "if they abide not still in un-

belief" (Rom. 11:23).

Lastly Acts 15:14-17 is quoted, and it is stated that

the phrase "After this" means after this present gos-
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pel dispensation is ended. It matters little what era

that phrase indicates, for the passage speaks not a
word about restoring again the Jewish nation, but of

raising up the tabernacle of David a very different

matter (see chapter herein on The Tabernacle of

David). But the application which James makes of

these words (quoted by him from Amos 9:11) shows

plainly that the time indicated by the words "after

this" was the time then already come when the convoca-

tion at Jerusalem was being held. A reference to the

text and context (Am. 9:9-11) will abundantly con-

firm this.

Therefore, no other conclusion is possible from a

careful examination of the Scriptures cited in the arti-

cle we are discussing, than that the doctrine of a yet
future restoration of the Jewish nation has not a scrip-

tural leg to stand upon.

It would be, of course, a tedious business to examine

minutely every passage in which old covenant shadows
as Israel, Zion, Jerusalem, the temple, etc. are men-

tioned as symbols of the eternal realities they repre-
sent. Nor is there any need to do so in order to arrive

at the truth of the matter we are investigating. A
single plain statement 'of the New Testament will suf-

fice for that. This, for example :

"Nevertheless, what saith the Scripture? Cast out the bond-
woman and her son; for the son of the bondwoman shall not
be heir with the son of the freewoman" (Gal. 4:30).

In this pstesage the apostle Paul not only "spiritual-

izes" the O. T. Scripture (as in fact he does habitually)
but he also makes it certain that all the unfulfilled

promises of God are for the spiritual seed of Abraham
(Gal. 3:7, 29; see also Heb. 2:16, marg. and Lu. 1:54,
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55). This should put the matter beyond dispute for

all who accept the epistles of Paul as the Word of

God.



CHAPTER XX

CONCERNING THE MILLENNIUM

The millennium is a subject of fascinating interest.

So little, however, is said about it in the Bible that

almost boundless room is left to the imagination in re-

spect to the details thereof; and it must be admitted

that expositors have taken full advantage of the oppor-

tunities thus afforded.

All that is written on the subject is found in the first

ten verses of Revelation, Chapter XX. As literally

translated (following the text of The Englishman's
Greek N. T. (Bagster) those verses read:

"And I saw an angel descending out of heaven having the

key of the ahyss and a great chain in his hand. And he laid hold
of the dragon, the ancient serpent, who is the devil and Satan,
and bound him a thousand years, and cast him into the abyss
and shut him up and sealed over him, that he should not longer
mislead the nations until the thousand years were completed;
and after these things he must be loosed a little time.

"And I saw thrones, and they sat upon them, and judgment
was given to them; and the souls of those that had been be-
headed for the testimony of Jesus and on account of the word
of God, and those that did not do homage to the beast, or his

image, and did not receive the mark upon their forehead and upon
their hand; and they lived and reigned with Christ the thousand
years, but the rest of the dead lived not again (the critical texts
all omit again) until the thousand years should have been com-
pleted. This is the first resurrection. Blessed and holy he who
has part in the first resurrection. Over these the second death
has no authority; but they shall be priests of God and of Christ
and shall reign with him a thousand years. And when the
thousand years may have been completed, Satan will be loosed
out of his prison and will go out to mislead the nations which are
in the four corners of the earth, Gog and Magog to gather them
unto war, of whom the number is as the sand of the sea. And
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they went up upon the breadth of the earth and encircled the

camp of the saints and the beloved city. And there came down
fire from God out of heaven and devoured them. And the devil

who misleads them was cast into the lake of fire and brimstone
where are the beast and the false prophet; and they shall be
tormented day and night for the ages of the ages."

In the interpretation of the above passage, the prin-

cipal question to be decided is : in what realm do the de-

scribed events take place? Are they in the realm of

the natural, or in that of the spiritual? They who lo-

cate them in the realm of the natural, in other words
who make them a part of this earth's history, must of

necessity postpone them to a future era, regardless of

whether they place Christ's second coming before the

millennium or after; for certainly no such events as

are here described have as yet transpired on earth. But,
for those who locate the scenes and events of the millen-

nium in the realm of the unseen things, there is no
such necessity. According to their understanding of

the passage those scenes and events may be already

past, or they may be going on now.
This preliminary question must be decided by the

testimony of the passage itself; and to my mind its

terms clearly indicate that the seer of Patmos is here

describing events of the spiritual realm. For to begin

with, the two actors in the first scene are spiritual be-

ings; and hence it must be that the "key" and the "great
chain" are spiritual not material objects, and also

that the place of Satan's confinement, called in the A. V.

"the bottomless pit," but designated in the original text

by the single and very expressive word, abussos

(abyss), is a spiritual locality. Hence also the binding
and the sealing of Satan are spiritual' actions, corre-

sponding to what those words describe in the realm
of the natural.
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Furthermore, in the second scene John saw the

souls of those who had been (pluperfect tense) be-

headed for the testimony of Jesus, together with those

who did not receive the mark of the beast; and these

all lived and reigned with Christ during the thousand

years; from which it is evident that the passage has

to do with things in the spiritual realm, where "the

souls" of departed believers are now awaiting their

resurrection bodies. It also indicates what is meant by
"the first resurrection," as will be shown below.

HELP FROM THE RELATIVITY THEORY

The Einsteinian Relativity Theory posits a relation-

ship between space and time of such nature as makes
time to be a fourth dimension of space. In the current

philosophical jarjon this idea is expressed by the clum-

sy phrase, "space-time continuum." According to this

idea, one should never speak of a here, or of a now, in

his experience; for his here is never detached from
his now. Hence, in the interest of accuracy, the proper

expression is here-now.

As an illustration of what is involved in this view
of space-time, we are reminded that a man's infancy
and his old age are just as truly parts of himself as his

head and his heels. In other words, it takes the full

measurer of the time he occupies as well as the full

measure of the space he occupies, to make the complete
individual.

That there is indeed some such relation between space
and time seems evident when we reflect, in the light

of the Scriptures upon the Being of God; for in that

light we perceive that, just as God is everywhere pres-
ent in space, even so He is everywhere present in time ;
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that with Him there is no past and no future. God
speaks habitually of things future as if they were

present before Him ; and so they undoubtedly are. We
get this conception of God's Being and Nature from
statements such as that He "inhabits eternity," and
that with Him "one day is as a thousand years, and a

thousand years as one day."

Applying this idea to the case of a prophecy where-

of we know of no fulfilment, it is evident that we may
do with it either of two things: (1) we may locate the

fulfilment in another realm of space, or (2) we may
locate it in another era of time. And specifically, we
may either (1) assume its fulfilment to be in this realm

of the natural and visible at a future era of time, or

we may (2) assume its fulfilment to be at this present
time (or in a time already past) in another region of

space. The first of these alternatives is that which
is usually chosen ; the reason being that it is far easier

for us to conceive of a future era of time where the

same state of things with which we are familiar is still

going on, than to conceive of a realm co-existent with

this where a state of things of a spiritual kind sub-

sists. Yet the latter explanation is obviously as satis-

factory and sufficient as the former. And what we
claim for it is that it has solid support in the Scrip-

ture ; whereas the postponement of the prophecies con-

cerning Israel, Zion and Jerusalem to a yet future era

is contrary to clear statements of the word of God.

DR. STAFFORD'S STUDY OF THE KINGDOM

I have lately come upon an explanation of the pas-

sage we are now examining, which, because it takes full

account of the facts noted above, and because also of its
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close adherence to the Scriptures and its rejection of all

human imaginings, is the most satisfactory explanation
of the millennium that has thus far come to my notice.

It is found in A Study of the Kingdom, by Dr. T. P.

Stafford (published by the Baptist Sunday School

Board, Nashville, Tenn.).
In what follows I have made use of Dr. Stafford's

explanation, at least as to all its most prominent fea-

tures ; for I had already become convinced from the evi-

dence afforded by the passage itself that it pertains to

the spiritual realm.

Dr. Stafford, after presenting his interpretation of

the passage, makes the following statement, which to

me is of much interest:

"Some years ago I thought out for myself this interpreta-
tion and the proof just cited. I thought I could claim originality
for it. But to my chagrin I discovered the other day that

Augustine made the same interpretation supported by the same
words of Jesus (City of God, 20, 7). I cannot therefore, claim

originality for the interpretation; but there is more assurance
that it is sound."

Dr. Stafford points out (and it is important to take

note of this) that the author of Revelation did not adopt
or share in any degree whatever, the then current

Jewish expectation of a millennium of Jewish as-

cendency over the Gentiles, and of world-wide peace
and plenty. And he quotes Adam Smith's Life and
Letters of St. Paul to the effect that the early Christian

imagination proceeded upon the Jewish notion that the

history of the world was to last for six ages, correspond-

ing to the six days of Creation. And that "just as the

six days of creation were succeeded by a day of rest,

so the six ages will be followed by the Millennium, a
thousand years of peace. By and by the idea arose that

each of the past ages had lasted a thousand years; and
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hence it was reckoned that the year 1000 A. D., would

terminate the current age and witness the Lord's Ad-

vent and the final Judgment."

As to this Dr. Stafford comments as follows :

"That there was a Jewish expectation of a mil-

lennium of some kind, and that it has had some
influence upon Christian eschatology, is freely

admitted. But that this Jewish notion is found

in the New Testament is denied. This false idea,

like many other false ideas, has come into Chris-

tian thought from Judaism, but does not belong
there."

In proof of this Dr. Stafford points out that our

Lord Himself was a martyr to His outspoken "non-

conformity to Jewish notions," and to the fact that He
was a complete contradiction to their ideas of the Mes-

siah; "that Paul's life-long fight was against Jewish

notions"; and that he "saved Christianity from the

ruin which the Jewish party in the first churches would
have brought upon it." And rightly he says : "The idea

of a civil government on earth for a thousand years is

not found in a single utterance of Jesus, Paul or Peter ;

much less that Christ is going to 'set it up' when He
returns." ,

It is very signficant indeed that, in the various pas-

sages that refer to Christ's second advent, although a

number of things He will do are specified, not a word
is said about the setting up of a civil government on
earth. Indeed, as will be shown later on, some of the

things that are definitely predicted to happen at that

time, effectually exclude the possibility of the millen-

nium which many are now expecting.
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THE SECOND DEATH AND THE FIRST RESURRECTION

Looking to the passage itself for indications to guide
us to a right understanding thereof, we note these anti-

thetical statements: "This is the fir<st resurrection,"

and "Over these the second death hath no authority"

(vv. 5, 6). At verse 14, and again in verse 8 of the

next chapter, it is explained that the lake of fire is the

second death.

Here again we must face the question of interpret-

ing the words of Scripture "literally." When, for ex-

ample, Christ said, "This is my body," did He intend

we should understand Him "literally?" Having dealt

with this question elsewhere in this volume (See Chap-
ter II) I will only remind the reader that the prophets

commonly employ figurative language, and that a dis-

tinctive characteristic of the Apocalypse is that it is

written in the language of figures, signs and symbols.
Dr. Stafford puts it thus (p. 229) :

"In order that the symbol or figure of speech,
that is, the saying of one thing and the mean-

ing of another may be seen to be most common
in Revelation ; and in order that the fact may be

appreciated as essential to a proper interpreta-
tion of the prophecy I cite a number of examples,

moving rapidly through the Book. In many cases

the meaning is explained by John himself :

'The seven stars are the angels of the seven

churches, and the seven candlesticks are the

seven churches' (1:20). The Smyrna church is

to have tribulation 'ten days' (2:10), which can

hardly be taken with mathematical exactness.

Satan's throne is said to be in Pergamum, that

is, some great evil was there (2:13). 'The
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sword of my mouth,' a figure that occurs several

times, means the truth of Christ (2:16. cf. 19:

15, 21) . 'Hidden manna' and white stone' stands

for salvation or spiritual fellowship with Christ

(2:17) .... 'Key of David' means the power
of David; and 'David' here is not David, but

David's Son, that is, the Son of God (3 :17) . 'Pil-

lar in the temple of my God' means place of influ-

ence in the kingdom (3:12). Neither a literal

(or material) pillar or temple is to be thought of.

'Door' does not mean do6r, but something spir-

itual analogous thereto The robes of the

saints are said to be made 'white in the blood of

the Lamb' (7:14); but actual blood does not

make garments white, and 'robes' here does not

mean robes but souls, hearts, lives. . . . Some
are to be 'tormented five months' (9:5, 10);
but certainly 'five months' does not mean that

measure of time." And so on, giving several

more pages of illustrations, without exhausting
the instances contained in the Book.

Applying what is to be learned from these ex-

amples of the figurative use of words to the state-

ment that the lake of fire is the second death, Dr. Staf-

ford says:

"Of course he (John) does not mean that the

lake of fire is itself the second death, but that

being cast into it is, or signifies, the second

death. We have here a valuable key, and we
have the right to use it for all it is worth. What
now is the second death? It is the eternal pun-
ishment to which the wicked and the unbelieving

are doomed. John says so (20:10).
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"If then eternal punishment is the second

death, it follows that, in the conception of John
as well as according to Biblical history, the first

death is the banishment and punishment that

came upon the race on account of the first sin :

'In the day that thou eatest thereof thou shalt

surely die' (Gen. 2:17). John chose not to con-

sider in this connection physical death, or else

he counted it a part of the curse of the first

death, which it is."

Thus it is made evident that John is here speaking
of death in the spiritual sense; which is no new thing
in the Bible, that being indeed the true sense of the

word and the sense in which it is first used in the

Bible (Gen. 2:17. See also John 5:24; 8:51; 11:25,

26; Rom. 5:14; 6:9; 8:6; Eph. 2:1, and many other

passages) . If then eternal banishment from the pres-

ence of God (2 Th. 2:9) is, in the terminology of the

passage we are studying, "the second death," that fact

directs us to the meaning of the antithetical state-

ment, "This is the first resurrection"; for if the sec-

ond death is not the death of the body, neither is the

first resurrection the resurrection of the body.

According to the passage itself the first resurrec-

tion is sitting upon "thrones" and exercising "judg-

ment"; it is living and reigning with Christ a thou-

sand years. They who thus lived and reigned were the

souls of those that had been beheaded on account of

the testimony of Jesus, and also those who did not

worship the beast or his image or receive his mark;
and this includes, not the martyrs only, but all the

saved; for verse 6 says, "Blessed and holy is he who
has part in the first resurrection. Over these the sec-
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ond death has no authority; but they shall be priests

of God and of Christ, and shall reign with Him a thou-

sand years." The antithesis in this passage between

"the first resurrection" and "the second death" makes
it further evident that if the latter does not mean
bodily death the former does not mean bodily resur-

rection.

It should be recalled in this connection that in the

New Testament the unconverted are regarded as ex-

isting in a state of death and of servitude to sin. (In-

deed the teaching of the Bible throughout is that death

is not the extinction of man's being, but is a state of

being.) At conversion man's natural condition is re-

versed; he lives and reigns. The first thing that hap-

pens is that he passes from death into life. This much
of the doctrine is relatively easy to grasp; but more
than that, instead of being, after conversion, under

the rule and authority of sin, he himself shares the

authority of Christ. He not only lives with Him, but

also reigns with Him. That the N. T. clearly teaches

this two-fold truth as to a man's change of condition

at his conversion, will be clearly shown in what follows.

Further it will be shown that both the living with

Christ and also the reigning with Him are in another

sphere; not in the realm of the natural, but in that

of the spiritual. Our life is not here; it is hid with

Christ, in God (Col. 3:3). So likewise, our reigning

is not here ; for manifestly we are not seated on thrones

in this life. But just as we live with and in our risen

Lord in the heavenlies, so likewise do we reign with

Him there and now. The fact that our true life is in

the unseen world, while we continue here in the flesh,

makes it easier to lay hold of the companion truth that
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our share in Christ's royal authority, as well as our

share in His resurrection life, begins when we believe

in Him. The moment one becomes a sharer of His life,

that moment he becomes also a sharer of His throne.

The N. T. clearly teaches this, as we shall see.

LIVING AND REIGNING WITH CHRIST

Two sayings of Christ Himself, both recorded by
John in his Gospel, will help us settle the meaning
of this passage. In John 5 :24 we find the saying, "He
that heareth My word, and believeth on Him that sent

Me, hath everlasting life, and shall not come into con-

demnation (judgment) ; but is passed from (out of)

death into life." Evidently the expressions "hath ever-

lasting life," and "is passed . . into life" are equivalent
in meaning to "they lived"; and "is passed out of
death" is equivalent to "over these the second death

hath no authority." We conclude therefore, that those

of whom Christ speaks in John 5 :24 are they who have

part in the first resurrection. In neither passage is

bodily death or bodily resurrection in view at all.

""Again, in John 11 :25, 26 we find the saying of Jesus :

"I am the resurrection and the life; he that believeth

in Me though he were dead yet shall he live; and who-
soever liveth and believeth in Me, shall never die."

Here is a "resurrection" which is wholly apart from
that of the body; and one that comes before that of

the body. Hence this is plainly "the first resurrection" ;

and since Christ Himself is this resurrection, all His

members, that is, all who believe in Him, have part
therein. And manifestly, the statement, "He that

liveth and believeth in Me shall never die," declares
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exactly the same truth as the words "They lived . .

over these the second death has no authority."

It is confirmatory of the view we are advocating
that the writer of the Apocalypse shows, by what he

had written in his Gospel, that he had learned from
his Master of a "resurrection" which preceded the

resurrection of the body, and which hence was, with

respect thereto, "the first resurrection." Personally
I feel, in the light of these Scriptures, quite clear as

to the meaning of the phrase, "the first resurrection"

in Revelation XX.

THE TESTIMONY OF PAUL

Yet there is more, and equally strong, confirmation

in the writings of Paul; for that apostle refers time

and again to a resurrection which is the experience of

those who have not yet experienced bodily death and

resurrection, and which therefore is, relatively to the

latter, "the first resurrection." We read that God "hath

quickened us together with Christ . . . and hath

raised us up together" &c. (Eph. 2:5, 6) ; and again,

"Buried with Him in baptism, wherein also ye are

risen with Him through faith" (Col. 2:12) ; and again,

"If ye then be risen with Christ, seek those things
which are above, where Christ sitteth" (i. e. on a

throne; Col. 3:1). Paul repeatedly speaks of believers

as those that are alive from the dead; and he teaches

that they should yield themselves unto God "as those

that are alive from the dead" (Rom. 6 :13) .

The passage in Ephesians is specially pertinent and

illuminating, and it merits therefore, our closest atten-

tion. In chapter I, Paul expresses the earnestness of

his desire and prayer that the converts at Ephesus
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might come to know the exceeding greatness of God's

power toward us who believe (reminding us of Christ's

word to Martha, "he that believeth in Me"), which is

"according to the working of His mighty power which
He wrought in Christ when He raised Him from the

dead and set Him (i. e. on a throne) at His own right

hand in the heavenlies" etc. (vv. 19-22). Then in

Chapter II the apostle plainly declares the truth he so

intensely desired them to "know," saying that God,
"for His great love wherewith He loved us, even when
we were dead in sins (spiritually dead), hath quick-

ened us together with Christ (by grace ye are saved)

and hath raised us up together, and made us sit to-

gether (on thrones) in the heavenlies" (vv. 4-6).

Here is a close parallel to what John saw in the

vision described in the passage we are studying, be-

ginning, "And I saw thrones, and they sat upon them,"

answering to which Paul tells us that we, who are

saved by grace are even now seated on thrones in the

heavenly places. The words "hath quickened us to-

gether with Christ . . and made us sit together" in

the one passage, are the equivalent in meaning of

"they lived and reigned (together) with Christ," in the

other; and the words, "hath raised us up together,"

are equivalent in meaning to, "this is the first resur-

rection."

Paul uses the expression "the heavenly places" to

designate what I have referred to as "the realm of the

spiritual." The expression occurs five times in Ephe-

sians. The last occurrence is rendered in our A. V.

"high places" (Eph. 6 :12) . That passage speaks def-

initely of the conflict we are now waging with the

hosts of "spiritual wickedness" in those heavenly
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places; which shows that Satan's servants are there.

Peter designates that same realm, "Zion" (1 P. 2 :6 ; see

also Heb. 12:22).

Again Paul writes : "For though we walk in the flesh,

we do not war after the flesh. For the weapons of our

warfare are not carnal, but (they are) mighty through
God to the pulling down of strongholds" (2 Cor. 10 :3,

4). We often read these statements, but we fail to

grasp their full meaning. The things of the flesh seem
real and substantial, while those of the spirit seem un-

real, remote and shadowy. Hence we fail to realize

that in truth it is just the other way.
Referring to some of the Scriptures quoted above,

Dr. Stafford says:

"That the Christian life is a spiritual resur-

rection, and that unsaved people are spiritually

dead are common conceptions with Paul and

John. (Cf. Col. 3:1; Rom. 6:4; John 5:21, 24;

6:54; 10:10; 17:23; 1 Jno. 5:13; Rom. 6:23;

Eph. 2:1).

"That Christians sit upon thrones as Christ

does, (or that they reign as Christ does) is a

common conception in the N. T. Christ sits upon
a spiritual throne and so do they. Christ reigns

by moral and spiritual influence, and so do they.

This is not something that is yet to be. This has

been going on since the death and the exalta-

tion of Christ, which was His enthronement. He
Himself originated both the thought and also

this use of the imagery, it seems (Mat. 19:28).

As Abraham, Isaac and Jacob have prominence
in the kingdom of God, so have the apostles. In

that sense they sit on thrones and reign. And in
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the same sense all Christians sit on thrones and

reign. Paul the thirteenth apostle reigns as do
the others. Jesus said to His disciples: 'Ye are

the salt of the earth.' We all understand that

statement. Well, that is reigning morally and

spiritually. That kind of reigning will satisfy

every Christian that is not ambitious and mean.

Every moral and spiritual blessing that has

come to the world in nineteen centuries has

come from Christ and His people. That is reign-

ing. Every cleasing fire that has burned out the

impurities of society has come from Christ and
His people. That is the dispensing of judgment.
All seriously-minded and thoughtful people know
that the only hope of the world is the gospel of

Christ, which His real followers, and they only,

proclaim. That is world-dominion ; the only sort

that we, as Christians, should desire. So Jesus

says, 'He that overcometh, I will give to him
to sit down with me in my throne, as I also

overcame and sat down with my Father in His

throne' (Rev. 3:21). It is in this book of Rev-

elation that God's people are described as 'a king-
dom and priests' (5:10). So also in the pas-

sage we are dealing with it is written: 'They
shall be priests of God and of Christ, and shall

reign with Him' (cf. 1 Pet. 2:9)."

Particularly it is to be noted in this connection

that the special business and responsibility of a King
is to save. As God, speaking to Israel through the

prophet Hosea, says: "0 Israel, thou hast destroyed

thyself; but in me is thy help. I will be thy King.
Where is any other that may save thee in all thy
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cities?" (Hos. 13:9, 10). When therefore, any of

Christ's people take part in the salvation of sinners,

they are engaged in what is pre-eminently a kingly
business ; and in so doing they reign with Christ.

It is much easier to understand how Christians ex-

ercise the office of priests than how they exercise that

of kings. As says Dr. Stafford:

"How Christians are priests we understand

quite well. It means that every Christian has

direct access to Christ and God. It means that

they are persons through whom God mediates

to the world His salvation. When it is said that

Christians are priests, we do not think of robes,

and bells, and candles, and ceremonial per-
formances. That is, evangelical Christians and
most Protestants do not. Why do we not apply
the same good sense to the Bible when it speaks
of Christians as on thrones and reigning? But

many think immediately of literal thrones and

golden crowns. The whole trouble is with our

thinking."

Surely, if Christ's people are "priests unto God,"
and if they exercise the office of priests in a strictly

spiritual sense, and without anything in their appear-

ance, their circumstances or their actions to indicate

it, we must needs conclude that they are kings also,

and exercise the functions of kings, in a strictly spir-

itual sense ; it being understood that by "spiritual" is

not meant unreal, but just the reverse.

Dr. Stafford reminds us that a king, of the sort we
are acquainted with, was never God's plan for His

people. He "gave them a king in His anger" (Hos. 13 :

11) ; and when they demanded of Him a king, He sent
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thunder and rain in harvest season (when it never

occurs in Palestine), in order, as Samuel declared to

them, "that ye may perceive and see that your wicked-

ness is great which ye have done in the sight of the

Lord, in asking you a king" (1 Sam. 12:12-18). As

says Dr. Stafford:

"The king business, like the priest business,

belongs to the tutelage of the race. It is a thing
of the past, not of the future. And yet many
associate the golden age of the world with actual

kings [such as we are acquainted with] and

thrones and all the accompanying regalia and

paraphernalia. . . . Imagine me, for example,

sitting on a literal throne somewhere, say on the

Mount of Olives! But every other Christian is

sitting on a little throne too. There would not

be room enough on the Mount of Olives, or in-

deed in all Palestine, to plant our thrones.

There we all sit, with shining crowns, flourish-

ing our golden sceptres, and not a subject to black

our boots. I abdicate my throne right now."

SATAN BOUND AND LOOSED

In verses 1-3 John describes the coming down from
heaven of a mighty angel, who lays hold upon the Devil,

and binds him and casts him into the bottomless pit,

"till the thousand years should be fulfilled," after

which "he must be loosed a little season"; and verse

7 says: "And when the thousand years are expired,

Satan shall be loosed out of his prison."

As Dr. Stanford says: "We must regard this as

either a complete or a partial depriving of Satan of his

power." And he goes on to say:
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"It must for two reasons be the latter :

"The first reason is that the complete strip-

ping of Satan of his power follows in our text

(Rev. XX) immediately after this limitation of

his power. The severer and the final judgment
and punishment are described in verse 10. The

preceding binding of Satan was therefore some-

thing less than a complete taking-away of his

power.
"The second reason is that Christ Himself,

when He was on earth, bound Satan. He said

so: 'How can one enter into the strong man's

house, and seize his goods,' He asked, 'except

he first bind the strong man?' (Mat. 12:29).
The strong man is Satan. The stronger than

he, who binds him, is Jesus.

"But Satan is not so bound as to have no

power at all. It is a limiting of his power, a

circumscribing of his influence and activities

that is meant."

A passage in Hebrews will help us at this point:

"For as much then as the children are partakers of

flesh and blood, He also Himself likewise took part
of the same; that through death He might destroy

him thafi had the power of death that is the Devil;

and deliver them who through fear of death were all

their lifetime subject to bondage'' (Heb. 2:14, 15).

This clearly refers to the same truth as that de-

clared by Christ in Matthew 12 :29 ; for the one whose

power was destroyed by Jesus is expressly said to be

"the Devil," and those who are delivered from his

power, "the children," are "the goods" of which Jesus,

by His death, has despoiled him. It is evident too, that
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"destroy him" does not mean the complete depriva-
tion of his power, for he still exercises the power of

death, and on a large scale ; but it means the crippling
and limiting of that power, which Satan can now
exercise only on those who believe not.

The above is in full agreement with the words of

Christ to the seventy, when they returned to Him with

joy, saying, "Lord, even the devils are subject unto

us through thy Name. And He said unto them, I be-

held Satan as lightning fall from heaven. Behold, I

give you power to tread on serpents and scorpions,

and over all the power of the enemy" (Lu. 10:19).
Here was a binding of Satan, in that his power was

greatly restricted.

In John's vision the binding of Satan was done by
the instrumentality of an angel from heaven; and by
the passage in Hebrews we learn that the effective

cause of the breaking of his power was the death of

Jesus Christ. It is pertinent therefore to recall that,

on the morning of His resurrection, "the angel of the

Lord descended from heaven, and came and rolled

back the stone from the door" (Mat. 28 :2) . There is

a suggestive correspondence between the action of

opening the door of the tomb of the Lord Jesus, rolling

away the great stone by means of which His body
had been sealed therein, and the action of shutting

Satan up in the abyss and setting a seal upon him. It

suggests that both actions were performed by the same

mighty angel and at the same time.

Again quoting from Dr. Stafford :

"That Satan's power is greatly limited in the

Christian age but not wholly destroyed is cer-
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tainly the fact. Consider that Jesus said as He
approached His death on the cross, 'Now is the

prince of this world cast out' (Jno. 12:31. Cf.

16:11). But He did not cast him out in every

sense; for He said afterward, 'The prince of

this world cometh and hath nothing in Me' (Jno.

14 :30) . Here are conceptions of the limiting of

Satan, or the casting out of Satan, that should

guide us in interpreting Rev. 20:1-3. There

ought to be no doubt at all as to the soundness

and safety of this method of procedure.

"If now we have reasoned correctly up to this

point, it is easy to say what 'the thousand

years' signifies. It is the Christian age, extend-

ing up to 'a little time' before Christ comes

again. 'The thousand years, have become nearly
two thousand years. Or are we now in 'the

little time' that follows that period? I do not

know [though the late war and its consequences
make it seem likely]. But this is certain: We
are either in the millennium, or we have passed

through it and we have entered the 'little time,'

when from all quarters attacks are made on the

very citadel of Christianity itself."

Whether or not Dr. Stafford's explanation of this

very difficult passage of Scripture is in all essential

particulars correct, the present writer feels constrained

to say concerning it, that on the one hand, it has more

scriptural evidence in its favor than any other explana-
tion of the passage that has come to the writer's knowl-

edge up to now ; whereas, on the other hand, he knows
of nothing in the Scriptures that contradicts it.
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And whatever be the true sense and meaning of the

passage, it certainly lends not the slightest support to

the doctrine of the restoration of the Jewish nation

in a coming age and its exaltation to the position of

lordship over the nations of the world.

[The End]
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