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FOREWORD
Rudolf Bultmann*

Johannes Weiss (1863-1914) is characterized in the sec-
ond edition of Die Religion in Geschichte und Gegenwart
as ‘“‘one of the founders of the eschatological movement in
critical theology.” In fact, his book Die Predigt Jesu vom
Reiche Gottes . . . established his reputation. Here a con-
sistent and comprehensive understanding of the eschato-
logical character of the person and proclamation of Jesus
was achieved and the course of further research definitively
indicated. . . . At that time even Weiss himself could not
have appreciated the importance of his findings.

Today the eschatological meaning of the preaching of
Jesus, indeed, of the earliest Christian preaching generally,
has become self-evident, and systematic theology draws the
consequences from this recognition. Then, however, it
came as a shock to the theological world. I still recall how
Julius Kaftan in his lectures on dogmatics said, “If the
Kingdom of God is an eschatological matter, then it is a
useless concept so far as dogmatics is concerned.” But de-
spite numerous rejoinders and attempts to distort it,
Johannes Weiss’s judgment on the matter has prevailed
triumphantly.

Most jolting were the consequences of the new insight
for the understanding of Jesus’ ethical instruction: The
negative character of his crucial demands, the “interim”-

* Originally published in Theologische Blatter 18 (1939), pp. 242-2406,
and republished as a foreword to Predigr3 (1964). Reproduced here in
English translation by permission of Vandenhoeck & Ruprecht.



JESUS’ PROCLAMATION OF THE KINGDOM

character of his ethics. How all this has worked itself out
cannot be traced here. But one does well indeed to remem-
ber that the work once done by Johannes Weiss, Hermann
Gunkel, Wilhelm Bousset, Wilhelm Heitmiiller and their
colleagues, precisely because it pushed the ideas of the New
Testament back into the past, and because over against a
middle class conception of Christianity it brought the
strangeness of the New Testament startlingly to light, as-
sisted in bringing forth a new and authentic understanding
of the New Testament proclamation which at present is
working itself out in all areas of theology. And for precisely
that reason, Johannes Weiss’s Predigt Jesu in particular has
been of special importance.



INTRODUCTION

Richard H. Hiers and David Larrimore Holland

BIOGRAPHICAL NOTE

Johannes Weiss was born in Kiel, Germany, on Decem-
ber 13, 1863. He was the son of Bernhard Weiss, the noted
New Testament scholar, commentator and textual critic.
Johannes Weiss’s education was at the Universities of Mar-
burg, Berlin, Gottingen and Breslau between 1882-1888.
As a licentiatus theologiae, he became a Privatdozent for
New Testament in the University of Gottingen in 1888.
Two years later he became an associate professor (ausser-
ordentlicher Professor) of New Testament at the same uni-
versity. Weiss accepted a call to become Professor (ordent-
licher Professor) for New Testament at the University of
Marburg in 1895, and three years later he moved to the
University of Heidelberg where he remained until his sud-
den death at the age of fifty-one on August 14, 1914. His
scholarly work encompassed not only his New Testament
specialties, but also a rather wide range of social and reli-
gious interests." He is generally associated with the so-
called History of Religions School (Religionsgeschichtliche
Schule) of German scholarship, though it is clear that his
father’s rather conservative perspective was not altogether
obliterated from his outlook; likewise, his attitudes toward
the German theologian, Albrecht Ritschl,? distinguished
him from others of that school of thought. When he died,

1. See Bibliography for a partial listing.
2. See below, pp. 5-12, 15 ff.
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Weiss left his Das Urchristentum (Earliest Christianity),
one of his most important and majestic works, unfinished.
It was completed by his friend and colleague, Rudolf
Knopf. Weiss also left an important legacy of students
whom he had trained; perhaps best known among them is
Rudolf Bultmann.

THE SIGNIFICANCE OF WEISS’S PREDIGT

Johannes Weiss is 2 name familiar to English-reading
students primarily in connection with his Earliest Christi-
anity.* Some are also acquainted with his commentary on
Mark, Das dlteste Evangelium. Both of these substantial
works are important in their own right. But although both
are informed by and consonant with Weiss’s interpretation
of New Testament eschatology, neither contains a system-
atic presentation of his findings with respect to this basic
question. And yet the work in which these findings appear,
Die Predigt Jesu vom Reiche Gottes ('1892, *1900),
strangely has been neglected by British and American New
Testament critics and theologians.

It was this work, however, which marks the turning
point from nineteenth to twentieth century New Testa-
ment research. Both the “demythologizing” controversy
and the “new quest of the historical Jesus,” which first
came to the attention of most American readers only in the
1950s, are responses to the eschatological interpretation
of Jesus and the early Christian community. The eschato-
logical interpretation made it clear that Jesus was not a
modern man, that many of his beliefs and ideas ( and those
of the early church as well ) cannot be presented to modern

3. For citations of Weiss’s major works, see Bibliography. A short resumé
of Weiss’s career and writings is given in F. C. Grant’s "Preface to the
Torchbook Edition” of Earliest Christianity (New York: Harper, 1959),

1:v—xi.
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believers as articles of faith. The mythological elements—
so Rudolf Bultmann proposed*—must be interpreted in
categories intelligible and credible to modern men. Of
course, the choice of existentialist categories by Bultmann
and his school did not follow inevitably from Weiss’s recog-
nition of the gap between the eschatological beliefs of Jesus
and those of modern men. But it certainly was Bultmann’s
intention to express thereby the “understanding of exist-
ence’’ contained in such “myths.”

Recognition of the eschatological beliefs of Jesus—a
recognition that by no means took place immediately or
without resistance—also meant that the historical Jesus
could no longer be identified either with the modern Jesus
of the “liberal lives of Jesus” or with the traditional Jesus
of Christian piety. Whereas the “old” quest of the histor-
ical Jesus had been undertaken by liberal writers in the
hope of finding a Jesus who, like themselves, could be liber-
ated from traditional dogmas,® the “new”” quest has been
pursued by more theologically oriented writers with the
hope of discovering a historical Jesus who is not altogether
uncongenial, and, if possible, somehow related to the
kerygmatic Christ.

4. His classic statement of 1941, "New Testament and Mythology,” is
printed as the first essay in Hans Werner Bartsch, ed., Kerygma and Myth,
trans. R. H. Fuller (New York: Harper Torchbooks, 1961), pp. 1-44;
see also Rudolf Bultmann, Jesws Christ and Mythology (New York:
Scribner's, 1958).

5. The "old” quest was not without other dogmatic interests, however:
see Reinhard Slenczka, Geschichtlichkeit und Personsein Jesu Christi
(Géttingen: Vandenhoeck & Ruprecht, 1967). But Robinson misrepre-
sents the “old” quest when he claims that its intent was to present the
historical Jesus "as a proven divine fact”: James M. Robinson, A4 New
Quest of the Historical Jesus (London: SCM, 1959), pp. 44, 76 f. Cf.
Paul W. Meyer, "The Problem of the Messianic Self-consciousness of
Jesus,” NT 4 (1960): 131 ff. For a critique of Robinson and defense of
Ritschl in this connection, see Daniel L. Deegan, “Albrecht Ritschl on the
Historical Jesus,” SJT 15 (1962): 133-50.

3
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One might also recognize Weiss as one of the prophets
of form criticism. He was certainly as aware that the synop-
tic tradition had a history prior to its literary fixation as
were such contemporaries as Martin Kihler and Wilhelm
Wrede: “Every narrative that has been preserved, every
saying that has survived, is evidence of some particular in-
terest on the part of the primitive church.”® But his most
important contribution remains his recognition of the es-
chatological beliefs of Jesus and the early church and espe-
cially his willingness, against the stream of then contem-
porary theology, to try to discover what Jesus really
understood the Kingdom of God to mean. In order to ap-
preciate both the theological impact and the critical sub-
stance of the book, it seems fitting to take up these two
questions separately.

Its Theological Impact

The appearance of Johannes Weiss’s Die Predigt Jesu
vom Reiche Gottes in 1892 produced a major crisis in Euro-
pean Protestant liberal theology. Since the time of Schleier-
macher, that theology had been growing accustomed to the
idea that the Christian religion was concerned primarily
with religious experience of which Jesus was the great
teacher and exemplar. The Kingdom of God, about which
Jesus had preached and taught, was understood to refer
ultimately to this experience. Wilhelm Herrmann and
Adolf von Harnack, for example, understood it to mean
the rule of God in the hearts of men. In circles more influ-
enced by Immanuel Kant and Albrecht Ritschl, such as
those of Julius Kaftan in Germany and the so-called Social
Gospel movement as represented by Walter Rauschen-
6. Weiss, Earliest Christianity, 1:12; see also Predigs?, pp. 36 ff., 176 ff;

and Das dlteste Evangelium (Gottingen: Vandenhoeck & Ruprecht,
1903), pp. 1 ff,, 120 ff.
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busch in America, the Kingdom was construed to mean the
exercise of the moral life in society. The Kingdom of God
was thought to be both immanent in individual religious
experience and to be realized gradually in an ideal society
on earth.

In less than sixty-seven pages, Weiss demonstrated that
Jesus did not regard the Kingdom of God as a religious
experience.

The Kingdom of God as Jesus thought of it is never some-
thing subjective, inward, or spiritual, but is always the ob-
jective messianic Kingdom, which usually is pictured as a
territory into which one enters, or as a land in which one has
a share, or as a treasure which comes down from heaven.”

Weiss thereby also prevented his contemporaries from
continuing to identify their idea of the Kingdom as supreme
ethical ideal with what Jesus meant by it.

In setting forth the results of his research, Weiss raised
two major questions. His primary concern was with the
historical question: What does the New Testament reveal
Jesus to have thought and taught about the Kingdom of
God? But at the same time a second, essentially theological
question also emerged: What is and what ought to be the
relationship between Jesus’ notion of the Kingdom and
that of his disciples and of the church subsequently? In
other words, Weiss was able to keep the historical and
theological questions radically distinct in his own mind,
and for that reason, so must we in our treatment of them
here.

To turn to the first of the problems: Weiss was prodded
into print by the growing tension between his own New
Testament studies and the views of Ritschl (his father-in-
law as well as his teacher) and the other liberal theologians

7. See below, p. 133.
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(especially those influenced by Kant and the theology of
the Enlightenment )® which he and his generation of stu-
dents had imbibed. No doubt filial respect caused him to
delay publication of his views until 1892, three years after
the death of Ritschl, but by then he felt it necessary to
make his findings public. As he writes in the foreword to
his second edition of the Predigt,

... the clear perception that Ritschl’s idea of the Kingdom of
God and the corresponding idea in the proclamation of Jesus
were two very different things disturbed me quite early, My
publication of 1892 was an attempt to stress this difference
sharply and vigorously. . . . The modern theological assertion
is of a completely different form and mood from that of the
earliest Christian notion.’

8. Weiss's Die Idee des Reiches Gottes in der Theologie (Giessen: J.
Ricker’sche, 1901) contains a succinct and more explicit statement than
Predigrt of Weiss’s conviction that Ritschl's views were derived from the
Enlightenment. (N.B.: Throughout the editor’s introduction, Predigs1. 2.3
will be used for the first through the third editions respectively of Die
Predigt Jesu vom Reiche Gottes. The third edition was edited by Fer-
dinand Hahn with a foreword by Rudolf Bultmann and published in
Gottingen by Vandenhoeck & Ruprecht in 1964; except for Hahn's intro-
duction and a different pagination for the preface by Weiss, the text in
the third edition is identical with that of the second, which was published
by Vandenhoeck & Ruprecht, 1900.)

9. Predigr?, p. v. (= Predigs3, p. xi.) Though the main thrust of J.
Weiss's historical-critical study was directed against the kind of liberal
theological position represented by his father-in-law, A. Ritschl, there
was also a tacit repudiation of the more conservative theology of his
father, Bernhard Weiss. The latter's Life of Jesus, published in 1882,
trans. J. W. Hope (Edinburgh: T. & T. Clark, 1883-84), had been
written as if there were no significant differences between the historical
Jesus of the synoptic Gospels and traditional Christian affirmations about
him. Accordingly, the elder Weiss did not bring the question of Jesus’
eschatological beliefs into focus. B. Weiss was still living when Die
Predigt was published, and his son pays him due respect (e.g., infra,
pp. 61, 124). But the implications of J. Weiss’s position pointed not only
to the end of the era of liberal theology, but also placed in serious doubt
the conservative equation of the historical Jesus with the Christ of tradi-
tional or “Biblical” piety.
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When Weiss turned from current theology to the New
Testament evidence, which he viewed through the eyes of
the best critical scholarship of his time, he saw Jesus pro-
claiming a Kingdom of God which was unfamiliar. Ritschl’s
putative identification of his own view of the Kingdom
with that of Jesus seemed false to Weiss. Whatever theo-
logical verdict one might render on Ritschl’s notion of the
Kingdom, one dared not, one could not—at least not on
the New Testament’s witness—confuse that view with
what Jesus had thought and taught. Hence the first edition
of the Predigt was at once a positive statement of the re-
sults of Weiss’s New Testament research and a protest
against what he regarded to be Ritschl’s misunderstand-
ings. Much of the form of Weiss’s statement is controlled
by this negative impulse. As a historian, he was determined
to spike the weapons in the liberal arsenal. Therefore he set
out not only to describe Jesus’ views of the Kingdom of
God accurately, but also to disarm the positions espoused
by Ritschl and his followers and to defuse each of the exe-
getical arguments they had adapted to fortify their case.

The Eschatological Kingdom vs. the Ritschlian

The Kingdom of God which Weiss found on Jesus’ lips
in the New Testament had very different characteristics
from that of Ritschl.’® Ritschl had said,

Those who believe in Christ are the Kingdom of God insofar
as they, without reckoning the differences of sex, condition
ot nationality against each other, act reciprocally out of love
and so bring forth on all possible levels and to the ends of the
10. On the whole question of the role of Weiss in the breakup of this
sort of liberal theology, see. D. L. Holland, “"History, Theology and the

Kingdom of God: A Contribution of Johannes Weiss to Twentieth Cen-
tury Theology,” Biblical Research 13 (1968): 54-66.

7
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human race the expanding community of moral conviction
and moral goods.!

The sort of Kingdom of God Weiss traced to Jesus, how-
ever, was first of all ““a religious, and in this case that means
an eschatological, event.”'* The Kingdom was not primarily
an ethical relationship of love for God and man. Moreover,
the eschatology in which Jesus had framed his concept of
the Kingdom was apocalyptic eschatology, which gave his
proclamation a “religio-forensic character”®® and severed
its customary connections with the ethical idealism of nine-
teenth century liberal theology as Weiss knew it. The
whole Ritschlian concept was out of kilter from this point
of view.

Weiss traced the source of Jesus’ notion of the Kingdom
of God primarily to so-called late Jewish apocalypticism.
In that thought-milieu, there was a dualism of worlds, one
above and one here below. What happens here simply mit-
rors what has already happened decisively above.'* One of
the consequences of this line of thought is that a sharp
dualism appears not only between the world above and this
world below, but also between the rule of God and the rule
of Satan." Both sorts of dualism stand in conscious rebuke
to the Ritschlian identification with Jesus’ of its own mon-
istic views of the Kingdom as a situation to be worked out
here on earth among men. Weiss employs this sort of apoc-
alyptic framework as his major touchstone of authenticity
for distinguishing that which is genuinely attributable to
Jesus in the New Testament from that which is plausibly
the creation of the faith of the early church, a methodology

11. Albrecht Ritschl, Die christliche Lebre von der Rechtferiigung und
Versobhnungs (Bonn: Marcus, 1895), vol. 3, p. 271.

12. Predigs?, p. 146; f. Predigt!, below, pp. 82, 113-115, 132-135.

13. Predigs®, p. 146.

14. See below, pp. 74-79.

15. See below, pp. 74-81, and cf. Predigs?, pp. 29 ff.

8
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which made the reproof of Ritschlian exegesis still more
pronounced.’®

Consequently, Weiss finds a number of characteristically
apocalyptic and eschatological elements in Jesus’ view of
the Kingdom. Important among them is the radical tran-
scendence of the Kingdom of God."™ It is supramundane:
“this old world cannot assimilate the Kingdom of God, the
alowv wéAwv; it must become new.”’® Whether conceived
in terms of individual or collective morality or in terms of
civic or ecclesiastical life, the Kingdom is not susceptible of
being transposed into the world. Jesus, says Weiss, awaited
a new heaven and a new earth. Secondly, the Kingdom of
God was a matter for the future, not the present. “He
(Jesus) has nothing in common with this world; he stands
with one foot already in the future world.”*® To the ques-
tion of whether Jesus expected the end to come immedi-
ately or whether he thought in terms of its being delayed
until some time further off, Weiss finds a double answer in
the New Testament. At first, he suggests, it is clear that
Jesus expected the end imminently. All things were to come
to their culmination shortly with the resurrection, the
judgment, the millenial reign, and so fotth.?° But later in
his life, Jesus’ outlook on this matter shifted. He had been
preaching a call to repentance, but the people had not re-
pented. He then came to the conviction that the Kingdom
would not come before his death and even that his own
death would have a part in making it possible: his death
would be a ransom for the people who were not responding

16. Cf. Christian Walther, Typen des Reich-Gottes-Verstindnisses
(Munich: Kaiser, 1961), pp. 161 f., for further discussion of this matter.
17. Predige?, pp. 77 fI.

18. See below, pp. 93 ff.

19. Predigs®, p. 145. Cf. Predigt1, see below, pp. 84-92.

20. See below, pp. 86 f., 129-131.
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to his call to repent.?! The end was still to come soon, but
not before his own death had paved the way for it. Thirdly,
the Kingdom was not to develop gradually from a small
beginning. To think that was to grasp Jesus’ meaning inade-
quately. “Either the Kingdom is here or it is not yet
here!”* And, fourthly, it was not Jesus’ mission—or even
his view of his mission—to found or inaugurate the King-
dom. For every man, and that includes Jesus, the only via-
ble attitude to take vis-a-vis the advent of the Kingdom was
one of passivity. Men could pray that the Kingdom might
come, but they could do nothing to bring it into existence.
That remained forever solely the prerogative of God. The
Kingdom was a gift, not an assignment.”

The ethic which one automatically expects to emerge
from this view of the coming Kingdom will be negative and
lean toward asceticism. The orientation will be away from
this world and toward the future world. And such is what
Weiss marks out in Jesus’ teachings. Perhaps the ethic of
Jesus, as Weiss details it, is most appropriately labeled a
“penitential ethic.”** It is not a positive ideal of worldly
morality, such as Ritschl and his followers were disposed
to elaborate, but the diametric opposite.?” Every man is,
however, enjoined to live so as to be prepared for the com-

21. See below, pp. 84-89.

22. See below, pp. 73 f. Cf. pp. 74 ff., and Predigs?, pp. 82 ff.

23. Liberal theology regarded it mainly as assignment: through moral
effort, men were to build the Kingdom on earth. Adolf von Harnack
thought that Jesus proclaimed the Kingdom as both gift and task (W har
Is Christianity? trans. T. B, Saunders [New York: Harper Torchbooks,
19571, p. 67).

24. Albert Schweitzer, in The Quest of the Historical Jesus, trans. W.
Montgomery (New York: Macmillan, 1950), writes as follows: Weiss's
“ethic is . . . completely negative . . . (in) character; it is, in fact, not so
much an ethic as a penitential discipline” (p. 240). Both Weiss and
Schweitzer understand Jesus to mean that only those who gave up all
worldly ties and treasures would be fit to enter the Kingdom.

25. Cf., esp., Predigt?, pp. 145 ff.

10
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ing Kingdom.*® The end is upon us! Repent and get your-
selves ready to enter the Kingdom! That is the crucial mes-
sage. You yourselves can do nothing to effect the coming of
the Kingdom of God. God will see to that himself in his
own good time. But its appearance is close at hand, and you
can prepare yourselves so as to be ready when it comes.
“Jesus proclaimed what God desired of those who wished
in the future to participate in the Kingdom of God. The
new morality which he proclaimed was thought of as a con-
dition for entrance into the Kingdom of God.”*" Thus, as
Weiss reads Jesus’ teachings, the role of the Kingdom in
ethics is very different from Ritschl’s assessment. It is no
longer the goal man strives to realize in his ethical life. It is
rather the motive for one’s ethical life; one acts in such and
such a way because of the impending advent of the King-
dom. Ethics almost constitutes a sort of self-preparation of
a psychological sort, as Folke Holmstrom suggests.*® Any
theory of rewards and punishments relating the notion of
the Kingdom of God and ethics, however, Weiss rejects
out of hand. The Kingdom itself is eite/ Gnade (nothing
but grace)!*

It should be noted, further, that there is a specific denial
in Weiss’s study of any attempt to identify the Kingdom
with Jesus’ circle of disciples. Idealistic theology in many
of its forms had too readily granted that identification, but

26. See below, pp. 105 ff.; cf. Predigs?, pp. 95 f., 123-125, 157, 160.

27. Predige?, p. 138; of. p. 126. Cf. also Predigt1, below, pp. 105 ff,, 132—
134.

28. Folke Holmstrom, Det eskatologiska motivet i nutida tcologi (Stock-
holm: Svenska Kyrkans Diakonistyrelses, 1933), pp. 63-73, esp. p. 71;
an abridged German translation of this work appeared under the title
Das eschatologische Denken der Gegenwart, trans. Harold Kruska (Gliter-
sloh: C. Bertelsmann, 1936), p. 69; cf. also below, pp. 103 ff., and
Predigs®, pp. 138 f,, 150 f.

29. Predigr?, p. 74; cf. pp. 76 f.

11



JESUS’ PROCLAMATION OF THE KINGDOM

Weiss is explicit in his argument that the Kingdom of God
does not consist in the disciples’ recognition of the lord-
ship of God in Jesus.?® This argument is a good illustration
of the way in which Weiss’s exposition was controlled by
his desire to rebuff the interpretation of the Ritschlians.
There is, of course, a certain innate plausibility in Weiss’s
treating the question of the relationship of the disciples to
the Kingdom, but there is certainly no necessity for his hav-
ing raised the question with just this facet highlighted. One
can conceive of his not having raised the question in this
form at all save for the fact that this was the way liberal
German theology was discussing this portion of the whole
complex of problems surrounding the notion of the King-
dom of God.

Weiss thus found Jesus teaching about the Kingdom of
God in purely eschatological terms. It was properly antici-
pated as an event to be brought about solely by the agency
of God in the near future. One needed to prepare himself
for its advent—that was the meaning of the preaching of
Jesus—but one could then only wait passively for its com-
ing.

In working out his eschatological interpretation of the
New Testament data, Weiss encountered a major difficulty:
certain dominical sayings which give every appearance of
regarding the Kingdom as present. In Predigt’, for in-
stance, he is forced to treat Luke 17:21 (*. .. for behold,
the kingdom of God is in the midst of you) as the result
of “prophetic enthusiasm’** and to relegate the ‘“presence”’
sayings in general to a paradoxical manner of speaking®? or
to “expressions of spiritual ecstasy.”®® As he writes in

30. See below, pp. 68 ff.,, 129; Predigs?, pp. 78-88.

31. See below, pp. 78 f.

32. See below, pp. 72-75; cf. Predigs®, p. 87.

33. Predigs?, p. 90. Cf. the discussion in general in Predigs!, below, pp.
65-81, and in Predigs?, pp. 65-99.

12
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Predigt*, ““. . . it is only an intensification of his general cer-
tainty if now and then in joyful prophetic enthusiasm Jesus
leaps actross the short span of expectancy and speaks as if he
were already at the goal.””®*

There is also a sense in which Jesus, according to Weiss,
was aware that the forces of Satan had been broken in the
world above and that, though he himself was still engaged
in the battle here below, particularly in his exorcistic ac-
tions, the victory against the forces of Satan is in some
meaningful way already assured.®® To observe this also
helps to explain Jesus’ occasional proleptic utterances
about the Kingdom’s presence. Thus Weiss’s final conclu-
sion respecting the problems raised by these sayings is that
they represent not so much shifts in Jesus’ understanding
as nuances of mood.*® Basically these exceptional state-
ments do not alter the judgment that Jesus’ role in respect
to the coming Kingdom is one of preparing the people for
its future incursion, not one of presiding over its inaugura-
tion or development.

A related problem lies in what Weiss describes as a
dichotomy between Jesus’ views of the Kingdom and those
of the earliest church as they are attested in the New Testa-
ment. It is an interesting feature of Weiss’s whole enter-
prise in the two editions of the Predigt that he deals with
this further question: Should Jesus’ conception of the
Kingdom be normative for subsequent Christian under-
standing? This question constitutes the second of the cons
cerns mentioned above (p.5).

Weiss discovered that even Jesus’ disciples’ idea of the
Kingdom of God differed from Jesus’: they weakened its
eschatological character and brought it into the center of
34, Predigs®, p. 70.

35. See below, pp. 74~79.
36. Predigt®, pp. 70 £., 99.
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their thought not as a future event but as something already
present. Weiss found this quite comprehensible in view of
the fact that these men, living as they did in the presence of
Jesus, had a sense of the new order of things and the pres-
ence of the Kingdom in Jesus himself which obscured their
perception of the eschatological kernel of Jesus’ own under-
standing of the Kingdom. His interpretation of this phe-
nomenon comes out perhaps most clearly in his treatment
of Matt. 13:24 f£.°" Weiss admits the evangelist understood
his materials in terms of a present Kingdom but denies that
the parable of the tares is really susceptible to that sort of
exegesis. Such a rendering misses Jesus’ message in the par-
able, and historical integrity demands we release it from
the scheme in which the evangelist has enmeshed it. Thus
Weiss exposes an important hiatus between the proclama-
tions of Jesus and the early church.

Before we go on to the question of the perpetuation of
that hiatus in modern theology and Weiss’s comments upon
it, a word or two is in order respecting the adequacy of
Weiss’s eschatological criterion for the authenticity of the
tradition attributed to Jesus. Rolf Schifer has restated an
important kind of criticism of this facet of Weiss’s work.*®
He suggests that the very standard Weiss employs to dis-
tinguish Jesus’ words from those created by the faith of the
church is artificial. For Schifer, to use the thought-world
of apocalypticism as the keystone for Jesus’ genuine teach-
ings is to take something foreign to the synoptic materials
by which to judge them without first seeing what it is they
can tell us. He sees a methodological contradiction in
Weiss’s work at this point. When one is trying consciously
to rule out the views of the later church and to recapture
37. See below, pp. 61 f., 72; cf. Predigs?, pp. 40, 48.

38. Rolf Schifer, “Das Reich Gottes bei Albrecht Ritschl und Johannes
Weiss,” ZThK 61 (1964): 68—88.
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