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696 OF THE COVENANT OF GRACE.

B 0 O K requisite to the obtaining [of"] remission of sins: whether

—__in the New Testament or in the Old; inasmuch as I have

:{,’:cé';f shewed?, that the promises of the Gospel were obtained under

question.] the Law upon the same terms and conditions for substance,

as under the Gospel ; though, for the measure, proportionable

to that light of knowledge and those helps of grace, which

the dispensation of God under the old law afforded. In par-

ticular, taking notice of the theme of St. John Baptist, which

our Lord also took for the argument of His preaching; “Re-

pent, for the kingdom of heaven is at hand” (Matt. iii. 2,

iv. 17; Mark i. 15): which the apostles also followed; Acts

ii. 38, iii. 19. Upon that ground, which St. Paul also debates

[(Rom.i 1 in the beginning of the Epistle to the Romans; that the

—ii. 20.] necessity of the Gospel and Christianity is grounded upon

a supposition, that both Jews and Gentiles are liable to sin

without Christ, and by consequence to judgment. And again,

of those texts of the apostles’ writings, wherein there is men-

tion or intimation of penance required or enjoined by them,

or by the Church in their time, for the obtaining of remission

of sins by the keys; which I have handled in another place®.

And, thirdly, of those passages which I have quoted in this

Book, disputing of justification by faithd; to shew, that re-

mission of sins done after baptism is obtained for Chris-

tians by prayer joined with fasting and giving of alms, to

move God to give us pardon, as we forgive or give to our
brethren.

[And § 8. But this proof consists also in those scriptures, which

from thote | pave alleged” to shew, that the blood of Christ and His

::lﬁglt:m" sufferings are truly and properly satisfaction for the sins of
:.1,’:1“;,,‘;{_ mankind. For as he, that believes this, can by no means
faction  jmagine, that any man can make satisfaction for his own
made b; .

Christ.] sins by the original law of God (for then the coming of
Christ had been in vain, as not necessary, neither had there g¢;
needed that dispensation in God’s proceeding with mankind
upon the original rule of righteousness, which the Gospel
declareth) ; so can he by no means imagine the satisfaction,
which any man can tender God for his sin, to import any

o Added from MS. P Right of the Ch. in a Chr. State,
© Above, c. xxxil. § 16—25: and c. i § 21—28.

Bk. L. Of the Pr, of Chr, Tr., cc. xii., 9 Above, c. ix. § 35—42.

xiii., &e. r Above, c. xxvii. § 1—12.
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more, than the fulfilling of that condition, which God by His CHAP.
s . . XXXIIIL

Gospel requireth to qualify any man, that is fallen from grace
by sin after baptism, for remission of sin: because he sup-
poseth aforehand, that the satisfaction of Christ’s blood con-
sisteth in obtaining such terms at God’s hands, that, the
condition being obtained, 2 man should become qualified for
remission of sins. On the other side, the Gospel importing
a promise of remission of sin in consideration of the suffer-
ings of Christ, to them that turn by true repentance to that
new life which it prescribeth; it cannot be denied, that those
works, wherein the reality of true repentance consisteth, are
properly satisfaction for sin (as for that respective sin for
which they satisfy), by virtue of that promise, which God by
the Gospel declareth, in consideration of Christ’s cross. For
if the civilian say true, that “to satisfy”’ is no more than “to
fulfil a man’s desire*;” God by His Gospel requiring nothing
else to be performed by us (that is, by any Christian that is
overtaken in the state of sin) but to turn from sin, of neces-
sity it follows, that God is satisfied with our repentance
(which otherwise He would not accept of for payment at our
hands) ; though the satisfaction of Christ is the consideration
that makes it acceptable. '

§ 4. The mistake seems to lie in this: that men take any The
kind of displeasure for sin to be that repentance, which jgCa"
qualifieth a man for remission of sin; presuming, that faith grace fora
alone justifieth, and that the grace which the Gospel tender- f,u'::t}::m
eth would come to too short an account, if at every instance it & work
a man might not have recourse to the blood of Christ for and time.
assurance of remission of sins. Whereas I have shewedt,
that in all estates, at any instant, a Christian hath assurance
of remission of sin to be had, upon condition that he see
himself qualified for it; but that absolute assurance of re-
mission of sin, actually had and obtained, is not to be had
by the Gospel, but upon performing the condition which it
requireth : unless we would make Christ the ¢ minister of
sin” (as St. Paul speaks), by saying, that he came to discover [Gal. ii
a way, by which, standing in the love of sin and enjoying the 17.]
pleasure of it, we may assure ourselves of pardon for it. For
it-can in no reason be imagined, that he, who hath wilfully

¢ See above, c. xxix. § 22. note i. ¢ Above, c. xxxi. § 36,

THORNDIKE. Zz
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BOOK committed sin, can instantly ¢ome to such a resolution of
I mind, as may reasonably be thought effectual to move him
never to do the like any more. Will any body, that is
capable to consider what a change it is for a man to under-
take Christianity, being by the preaching of it become convict
of that sin which it pretendeth to cure; will any man say,
that it is possible for such a one, at the instant that he is first
informed of a thing concerning him so much, to resolve to
take the course, overcoming all difficulties which all the
custom of sin can create ! As for him, who, having made
profession of Christianity, is notwithstanding overtaken with
one of those gross sins, that express a formal contradiction:
to his profession so made; can he be assured of a firm reso-
lution to stand to all that his Christianity requireth for the
future, who sees himself so shamefully cast from a resolution
solemnly professed, and perhaps grounded in him by so many
years’ practice as he hath been a Christian? This is the
reason, why repentance is not to be measured by a wish that
a man had not sinned (which those, that are not past remorse,
necessarily have, because they must needs wish themselves
at peace with God); nor by a desire of forgiveness (because
they must needs wish themselves what the Gospel promiseth);
nor by being sorry for the punishment which they have in-
curred (for that is not out of love to God, but to themselves);
nor by being only sorry for having offended God (for who
would not wish, that he could enjoy both the love of God
and the pleasure of his sin). In fine, no disposition can
qualify a man a convert, or penitent, but that which pro-
duceth a change in his actions. And that disposition not
being produced, but by frequenting such actions of humili- soz+
ation as may settle the impression of it upon a man’s spirit ;
those actions, by which this disposition is wrought, are justly
counted satisfaction to God, because they fulfil that, which
He desireth of & sinner to qualify him for remission of sin.
[Of ob- § 5. One material difficulty there is, that may be objected
Jpcene s against all this from the Scriptures, especially of the Gos-
Scripture.] pels; and those manifold invitations, whereby our Lord wooeth
those, which are weary of sin, to come to Him for their cure.
For, in very deed, the parable of the prodigal representeth
* Misprinted 298 in folio edition.
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God so desirous to be reconciled, that there is no room left cHA P
for conditions, limiting the pardon; which is granted, before XXXUI,
it can be demanded, upon a bare desire expressed by return-

ing home. And the Psalm of David seems to signify the

same ; when he saith, “I said I will confess my transgression

to the Lord and Thou forgavest the wickedness of my sin ”’

(Psalm xxxii. 5) : which may be so understood, as if, David

only having purposed to make confession of his sin, God pre-

vented him with pardon before he did it. But, to say truth,

this is more than the words can bear; because it is said just

afore, “ I made known my sins to Thee, and my iniquities I [Ps. xxxii.
concealed not:” so as David’s sin was not pardoned before >]

he confessed it, but having confessed it, upon a grounded
resolution so to do; and that, after so much trouble of mind

for his sin, as the premisses of the Psalm express. As for the
expressions of our Lord in the Gospel : having shewed, that

it tendereth high promises, but upon conditions proportion-

able, considering the present weakness of our nature; there

is no reason in the world to infer, that those, who have for-

feited the promises by failing of that which they undertake,

may as easily promise themselves reconcilement with God

by repentance, as they are freely invited to be reconciled by
baptism. For that which is done in the state of ignorance,

is easily passed by upon condition of amendment. But where

breach of amity may be reproached (especially tendered by

God of mere grace, and upon His own charge, as it were, of
Christ’s cross), to presume of reconcilement upon mere ac-
knowledgment of a transgression, were to tread under foot

so great grace. And, therefore, that which hath been pro-

duced = out of the Apostles’ writings, soundeth to another

tune. St.John saith, indeed ; ¢ If we say we have no sin, we

deceive ourselves, and the truth is not in us; if we confess

our sins, He is faithful and just to remit our sins, and to

cleanse us from all unrighteousness ; if we say we have not

sinned, we make Him a liar, and His word is not in us” ([1]

John i. 8—10). For it appeareth by the premisses, that

His word concludeth even Christians to be sinners. For

St. John goeth forward and saith : * My little children, these [1 John i
things I write to you, that you sin not; and if any man sin, " 21

* Above, c. xxxi. § 7T—12,
222
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BOOK we have an advocate with the Father, Jesus Christ the right-
II.__ eous, and He is the propitiation for our sins.” And when
David (who had the Spirit of God upon the same terms as
Christians have it, excepting that which hath been ex-
[Ps xix. cepted?) prayeth, (Psalm xix. 13, 14 [Hebr.]) ; “ Who under-
;ﬁ;g’"f;em] standeth his errors? cleanse me from hidden sins; keep Thy
servant also from presumptuous sins, that they bear not rule
over me; then shall I be upright, and clean from great
transgressions :” he sheweth sufficiently the difference be-
tween venial and mortal sins, as to Christians (which, in case
of invincible ignorance and mere surprise, comes to no sin,
as to Christians); but he sheweth also, that Christians, neg-
lecting themselves, may come to fall into sins of presump-

tion, which he prayeth against.
[Ofthesin § 6. For_the rest, the same St. John, encouraging Chris-
:’:fa‘;?.‘h’ tians to pray for the sins of Christians, with this limitation
stacy from (as I suppose)—if by their advice they appear to be reduced
:}:,f, f:ﬂ:h’ to take the course, which may procure pardon at God’s
Elfigt:my hands,—acknowledgeth further, that ¢ there is a sin unto
g?lel Ho:}y death ; I say not that ye pray for it,”” saith he, 1 John v. 16.

ost.

And the Apostle to the Hebrews, vi. 4—6, speaketh of some
sin, which he acknowledgeth not that it can be admitted to
penance for the obtaining of forgiveness; which he protesteth
again, Hebr. x. 26—31, xii. 16, 17. It is commonly thought
indeed , that to deny the trne faith against that light which
God hath kindled in a man’s conscience, is hereby declared
to be a sin, that repentance cannot cure; or rather, that
God hereby declareth, that He will never grant it repentance. 803«

7 See e. g. above, c. ix. § 10: and c.
xxxii. § 16 sq.

* ¢ Peccatum ad mortem”’ (1 John v.
16.).. ““ non est partialis lapsus nec
preecepti unius transgressio; sed apos-
tasia universalis (Calvin, Beza, Go-
marus, Lightfoot, Menochius, Tirinus),
sive defectio a Deo (Beza), vel a fide
(Menochius, Tirinus, Lightfoot), quam
semel professi sunt; qua penitus a
Deo se alienant (Calvin); qua quis
Evangelii veritatem agnitam oppugnat
(Gomarus), et directe se opponit Deo
et Christo (Tirinus}, sciens et volens
(Gomarus, Beza, Tirinus), destinata
malitia (Beza, Tirinus), ex odio Christi
(Gomarus): guod et ¢peccatum in
Spiritum Sanctum’ dicitur (Goma-
gus, Beza, Calvin).” Poli Synops. ad

1 Joh. v. 16.—*“ Rursus, &c. MNdAw
&vaxawifew els perdvoiav—Rursus vel
denuo renovari, . . ut subaudias vel 1.
se, q. d. ut seipsos iterum renovent, ut-
pote in tali statu existentes (Parseus);
vel 2. Twa, q. d. ut quisquam renovet
ipsos, i. e., absolute ut renoventur (L.
de Dieu, Piscator) ... Greecismus est,”
&ec.  Refertur hoc. vel 1. ad doctores,”
&c. “ vel 2. ad Deum, qui tales reno-
vare nequit, non per impotentiam, sed
per justitiam et veritatem Suam qua
non potest mentiri (quidam ap. Paree-
um) aut Seipsum negare; vel ob na-
turam Ejus constantissimam et im-
mutabilem (Junius).” Poli Synops. in .
Heb. vi. 6.
* Misprinted 299 in folio edition.
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And, truly, that “blasphemy against the Holy Ghost,” which -
our Lord saith “shall never be pardoned neither in this
world nor in the world to come” (Mat. xii. 31, 32 ; Mark iii.
28, 29; Luke xii. 10), manifestly consisteth in attributing
the works, which the Holy Ghost did to convert men to
Christ, to the devil ; being convinced, that our Lord came
from God, by the works He did for that parpose. Just as
St. Stephen reproaches the Jews for “resisting the Holy
Ghost as” their “fathers had done’” (Acts vii. 51). And
that there is no cure for this sin, it is manifest; because it
consisteth in rejecting the cure. And apostacy from Chris-
tianity (which is manifestly the sin which the Apostle to the
Hebrews intendeth) differeth from it, but as the obligation
to Christianity once received differeth from that Christianity,
which being proposed with conviction a man is bound to
receive. But, otherwise, not only the Church, but the No-
vatians themselves, supposed, that those who had denied the
faith might recover pardon of God by repentance. Nor can
it become visible to the Church, what is that conviction,
-which whoso transgresseth, becomes unpardonable, because
God hath excluded him from repentance. In the mean time,
how difficult the primitive Church accounted it to attain
pardon of such sins, appears by the excluding of the Mon-
tanists and Novatians first®; then by the long penance pre-
scribed apostates, murderers, and adulterers, lest the admit-
ting of them to penance might seem to warrant their pardon
upon too light repentance c.

§ 7. St. Paul “ admits” the incestnous person at Corinth, The neces-
whether to penance or to communion with the Church ; but 2}%’;::;0,
upon what terms? Lest the offender “should be swallowed penance to
up with extreme sorrow ;” and “lest Satan should advantage ;,O:te IE::;'
himself”’ against them, should he refuse it : and because, hav- '(‘;“Y:'i“g
ing “written out of great anguish of heart with tears” for grace], ac-
them, who presumed to bear him out in it, he had found them S48 t°

the Scrip-

moved with sorrow according to God, to repentance, with all El;re(l)-f &
. e

New Tes-

tament.]

OF THE COVENANT OF GRACE.

® See Right of Ch. in Chr. State, c.
i. §19; and Review, c. i. § 81, sq.¢
and Epilogue, Bk. I. Of the Pr. of

Idololatriam, Machiam, et Homici-
dium, eorumque manifestas species et
ramuseulos. ... Primum peccatorum

Chr. Tr., c. ix. § 11, sq.

¢ “ Antiqua illa Theologia peccata
in tres classes distinguebat. . . . In
prima classe tria tantuin collocabant,

genus grandi illa et luctuosa peenitentia
sanabant et castigabant.’” Morinus,
De Peenit., lib. v. c. 1. § 2. pp. 249. b,
250. a.
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BOOK satisfaction, and desire of peace with the Apostle: 2 Cor.
il. 1—8, vii. 7—11. For we understand by St. Paul (1 Cor.
v. 2, 2 Cor. xii. 21), that even the Church themselves, when
they shut a sinner out of the Church, did make demon-
stration of sorrow for his case; and, therefore, himself much
more was put to mourning, and to profess by his outward
habit, that he thought his sin incurable without sorrow an-
swerable to it. And when St. Paul commands the Colossians
(iii. 5[,6]), “ Mortify your members that are upon earth, for-
nication, uncleanness, passion, evil desire, and covetousness
(which is idolatry) ; for which the wrath of God cometh upon
the children of disobedience:” it is manifest, that he placeth
the mortifying of these vices in the afflicting and humbling
of our earthly members, wherein the lusts of them reside.
Therefore he serves his own body no otherwise : but, striving
for the prize of Christians (like one of their Greekish cham-
F‘ tromd- pions, that would not beat the air), he beats his own body
= black and blue, to bring it under servitude; “lest, having
preached to others, himself should become reprobate” (1 Cor.
ix. 26, 27). And certainly, if Christianity require this dis-
cipline over St. Paul’s body, lest he should fall into sin : it will
require very great severity of them, that are fallen into sin, to
be exercised upon their bodies, the lusts whereof they have
satisfied by those sins ; to regain the favour and appease the
wrath of God, and to settle that hatred of sin and that love
of goodness in the heart, which the preventing of sin for the

future necessarily requireth.
[2.0fthe  § 8. The practice of the Old Testament sufficiently signi-
wmene fieth the same. Though David, in the Psalm that I men-
tioned afored, seem to make the pardon of his sin a thing
easily obtained at God’s hands (as it is indeed a thing easily
obtained, supposing the disposition which David desired it
with ; but not that disposition a thing easily obtained) ; yet
[Ps.vi.6, you shall find the same David, elsewhere, * wetting his bed
P].' cix. 23 80d Watering his couch with his tears,” so that his “ beauty
EPnyerbk is gone with mourning,”” his ‘“ flesh dried up for want of fat-
zei‘)’ %l ness,” and his “ bones cleave to”” his * flesh for the voice of
his mourning.” Indeed, he always expresseth his affliction
to be the subject of his mourning: but always acknowledg-

Above, § 5.
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304ing his sins to be the cause of those afflictions; which he CHAP.
therefore takes the course to remove, by taking this course XXXIIL
for his sins. The prophet Esay (i. 16, 17.) thus calleth the
Jews to appease God’s wrath: “Wash ye, make ye clean,
remove the evil of your works from before Mine eyes, cease
to do evil, learn to do good, seek righteousness.” Sure this
was never intended to be done by the mere thought of doing
it. Bat, the Prophet Joel having threatened a plague, what
doth he prescribe for the care? “ And now, saith the Lord,
return to Me with all your heart, with fasting, weeping, and
mourning ; and rent your hearts, and not your garments ;
and turn to the Lord your God; for He is gracious and mer-
ciful, long-suffering, great in mercy, and repenteth Him of
evil: . . . blow the trumpet in Sion, sanctify a fast, invite the
assembly, gather the people, sanctify a congregation, make
the old and young and the sucking infants meet, let the
bridegroom come foith of his chamber, and the bride of her
closet ; let the priests, the ministers of the Lord, weep be-
tween the porch and the altar; and say, Spare, Lord, Thy
people, and give not Thine heritage for a reproach :” Joel ii.
12—17. Sare this is something more than not allowing a
man’s self to sin, or not liking that which he does when he
sins; which no man, that ever heard of Christianity, can do,
till he have contracted such a custom of sinning, that he is
not sensible of any remorse for it. And it is a thing most
strange, that those, who pretend to be the cream of Christi-
anity, should think the sins of the regenerate not to forfeit
the state of grace, nor contract God’s displeasure, because
they are done with dislike®. Judas might have robbed the
poor so oft, that at length he might be without remorse ; but
certainly he betrayed not his Master without reluctation.
The regenerate, if truly so, and not hypocrites, must needs
find the burden of sin, which they commit, aggravated by the
grace which they had received afore; and, therefore, must
needs find themselves obliged to a deeper measure of humi-
liation, to expiate their ingratitude, and to recover the favour

e See e. g the long argument of donot,and which do,forfeit God’s favour
Owen (Saints’ Perseverance, c. xv. § 2  respectively, is simply, that the former
—26. pp. 325—340), to prove, that the are not done * with the whole will and
difference between the sins of regene- full consent,”’ the latter aze.
rate and unregenerate persons, which
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B0oOK of God, which they had forfeited by abusing it afore. This

" seems, in my opinion, to persuade a good Christian, that

works of humiliation and penance are requisite to recover

the state of grace, and to render God again propitious to

those that have fallen from the grace of their baptism ; as

that which I said afore [serves®] to shew, that it is not pre-

judicial to the satisfaction of our Lord, that God should be
satisfied by such means.

And [ac-  § D. Now the original and general practice of God’s Church

f,',’:d;f;ﬂ punctually agreeth with that, which hath been said. Our

tciieu :£ ;‘he Lord preacheth repentance; but admitteth all that profess

it to be His disciples, not taking cognizance what they had

been, professing to become such as He requireth for the future.

So His Church, knowing that there is no sin so deep that His

blood cannot wash away, admitteth all to baptism ; declar-

ing, that without repentance it availeth only to their damna-

tion, but demanding no visible satisfaction of it in them, that

were not hitherto of the Church. But those, who falsify the

profession upon which they were admitted to baptism, and

that so visibly, that the forfeiture of God’s grace is visible

by the same means ; those were so excluded the communion

of the Church (which ought to suppose a presumption of the

state of grace, at least the possibility of it), that, at the first,

the greatest question was, whether they should be admitted

to any hope of reconcilement by the Church or not: as it

appeareth by the breaches of the Montanists and Novatians,

and partly of the Donatists, and Meletians®. If this admis-

sion were granted, it was only to this effect, at the begin-

ning; that they might tender the Church satisfaction of the

sincerity of that sorrow, wherewith they pretended to satisfy

God ; that is, to appease His wrath, and to recover His

grace. Those, who think penance was enjoined to no other

effect, in the ancient Church, than to make satisfaction for

the scandal which the notoriousness of sin had contracted!,

_ * Above, § 8. ' See Bk, III. Of the Laws of the
. 8 Corrected from MS.; “seems,” in  Church, cc. ix., sq.—* Vocarunt autem
orig. text. (Patres) ut plurimum satisfactionem,

b See above, § 7. note b, and the non compensationem, quz Deo red-
passages there referred to. Meletius, deretur; sed publicam testificationem,
according to Epiphanius (Adv. Her., qua gui excommunicatione mulctati
1ib. ii. tom. ii. Her. Ixviii. c. 2; Op., ?ueunt, quum in communionem recipi
tom. i. pp. 717. D, 718. A.), was de- vellent, Ecclesiam reddebant de sua

osed for excessive severity to the pcenitentia certiorem.” Calvin., Inatit.,
apsed. IL iv. 89.
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are as far wide of the truth as those, who think it only

OF THE COVENANT OF GRACE.

made satisfaction for a debt of temporal punishment, the ===—-

stain of sin and guilt of eternal punishment being abolished
by submitting it to the keys of the Church, out of that sor-
row which they call ¢ attrition ;’ which they will have to be

305 changed into ““ contrition” by the humility of that confession,

which submitteth a man’s sin to the keys of the Churchk. In
what sense “ attrition” may be said to be changed into “con-
trition’”” by the ministry of penance, I shall have occasion to
debate again ip the third Bookl. TFor the present, I must
not forget the ground which I have presupposed™, that the
Gospel is presupposed to the being and constitution of the
Church: and, therefore, that remission of sins by the Church,
and the ministry of penance in the Church, supposeth the
accomplishment of that condition, and the production of that
disposition, which by the Gospel qualifieth for remission of
sin. Neither can the ministry of the Church be otherwise
necessary, than as it may be effectual to produce the same.
How, in the penitent, that sorrow for fear of punishment
which the first sight of sin necessarily causeth (which is
“ attrition’’ in their terms), is changed into that sorrow for
having offended God which the love of God causeth ; is to
be understood, I conceive, by that which I said afore®. That
the ministry of the Church cannot supersede or dispense
with the means whereby that change is brought to pass; as
the argument proposed evidences by the Scriptures, so from
the tradition of the Church, I conceive, I have peremptory
evidence. For those, that deferred their penance till danger
of death, then, confessing their sins, submitted to the keys
of the Church, though they were not refused reconcilement
in that estate, though they were admitted to the communion

k ¢ Attritionem virtute clavium fieri
contritionem,” is the accepted doctrine
of the later Roman schools. See be-
low in Bk. I1L. Of the Laws of the
Church, c. ix.: and Bellarm., De Pce-
nitent., lib. ii. c. 18; Controv., tom. ii.
p- 1842. C: and Morinus, De Pceni-
tent., lib. viii. cc. 2, 3. pp. §07. 1. 2,
8q.—*Cum primum Attritionis nomen
in lucem erupit, erupit quoque heec
questio, An Attritio fieri posset Con-
tritio. In scholis agitata est annis

prope centum nulla prorsus ad justi-
ficationem in Sacramento Pcenitentize
facta relatione.” Morinus, ibid., ¢. 2.
§ 1. p. 507. 1. C: who proceeds to trace
the *iliades queestionum,” which arose
when the subject was connected with
Penance.

i Bk. ITI. Of the Laws of the Church,
c. xi. (misprinted ix. in folio edition).

= Bk. L. Of the Pr. of Chr. Tr., cc.
iii., iv.

® Above, c. xxx. § 25.
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BOOK of the eucharist, yet their salvation remained questionable,

in case they survived not to perform their penance®.

This

you shall find at large in St. Augustin (Homilia xli. ez L.?) ;
though somed attribute it to St. Ambrose: but you have it
in St. Augustin again, De Tempore, Sermone lvii." And when
it is found in a letter of Faustus in answer to Paulinus of Nola¢,

© See Bingham, XVIIL. iv. 6; and
Morinus, De Peenitent., lib. iii. ¢. 9.
§ 2—18. pp. 155. 1.—158. 2. The title
of the chapter in Morinus runs, that
¢ de Christiani salute pcenitentiam et
reconciliationem in iisdem angustiis”
(scil. in mortis articulo) * suscipientis

lurimum diffidebant” (scil. Patres).

owever, in § 17. p. 157. 2. E, he
cautions his reader not to suspect, *“eos
de salutis tum temporis acquirende
possibilitate dubitasse.”

® “Si quis autem, positus in ultima
necessitate segritudinis suee, voluerit
accipere peenitentiam, et accipit, et
mox reconciliatur, et hinc vadit ; fateor
vobis, non illi negamus quod petit, sed
non preesumimus quia bene hinc exit.
Non preesumo ; non vos fallo, non pre-
sumo. Fidelis -bene vivens, securus
hinc exit. Baptizatus ad horam, se-
curus hinc exit. Agens pcenitentiam
et reconciliatus cum sanus est, et postea
bene vivens, securus hinc exit. Agens
peenitentiam ad ultimum et reconcilia-
tus, si securus hinc exit, ego non sum
securus. Unde securus sum, securus
suwn, et do securitatem : unde non sum
securus, peenitentiam dare possum, se-
curitatem dare non possum.” S.Aug.,
Lib. Quinquaginta Homil., Hom. xli.
(edd. before Bened.); Hom. cccxciii.,
Op., tom. v. p. 1507. D—F. ed. Ben.—
8. Augustin had just been employed in
contrasting the condition of a catechu-
meh seeking baptism on his death-bed,
and a Christian in a similar state de-
siring to be reconciled by penance.

1 ¢ Eadem prorsus sententia, et pce-
nitentize cum baptismo comparatio, le-
gitur iisdem verbis apud S. Ambrosium
lib. ii. de Pcenitentia c. 12. vel in aliis
codicibus ad finem ejusdem libri sub
titulo exhortationis ad Pcenitentiam.”
Morinus as above quoted, § 3. p. 153.
2. A.—‘Dubius erat Lovaniensibus,
Verlino autem et Vindingo falsus aut
centonisin modum ex variis laciniis con-
flatus videbatur” (scil. the above cited
homily). “ Extat etiam inter opuscula
Ambrosii ac Cesarii, sed cum insigni
varietate. Apud Ambrosium et Ce-
sarium, pretermissis,” &e., “incipit in

hec verba,” &c. ¢ Sic in veteri quo-
que libro Ecclesiz Carnutensis, in quo
tamen Augustini nomen prafert.” Note
of Bened. editors of S. Augustin: who
place the homily among S. Augustin’s
genuine works.

f ¢ Ad emendanda enim crimina vox
peenitentis sola non sufficit: nam in sa-
tisfactione ingentium peccatorum non
verba tantum sed opera quaruntur.
Datur quidem etiam in extremis peeni-
tentia, quia non potest denegari; sedauc-
tores tamen esse non possumaus, quod
qui sic petierit, mereatur absolvi. Quo-
modo enim agit peenitentiam lapsus?
Quomodo agit peenitentiam in extremis
vite finibus constitutus? Quomodo
enim peenitentiam agere possit, qui nul-
la jam pro se opera satisfactionis ope-
rari potest? Et ideo peenitentia quae
ab infirmo petitur, infirma est. Peeni-
tentia que a moriente tantum petitur,
timeo ne ipsa moriatur.” S. Aug., Serm.
lvii. de Tempore (spurious accord. to
Ben. editors); Serm. cclv. in Append.
ad Op., tom. v. pp. 418. G, 419. A. ed.
Ben.—See many other authorities in
Morinus as quoted in note o.

¢ ¢ Primo loco inquirendum puta-
visti; si incumbentibus extremz ne-
cessitatis angustiis momentanea pae-
nitentia capitalis inimica persuasione
mentitur, qui maculas longa mtate
contractas subitis etiam inutilibus abo-
lendas gemitibus arbitratur: quo tem-
pore confessio esse potest, satisfactio
esse non potest. Nam quia ¢ Deus non
irridetur;’ ipse se decepit qui mortem
multis temporibus vicit, et ad queren-
dam viam jam semi-vivus adsurgit; ut
tunc officiosus appareat, quando domi-
nicee servituti omnia corporis et anima:
subtrahuntur officia. Circa exequen-
dam interioris hominis sanitatem, non
solum accipiendi voluntas, sed agendi
expectatur utilitas. Ita enim legimus:
¢8i’ (inquit) *peccator pcenitentiam
egerit pro peccatis suis’ (egerit, memo-
ravit; non solum dixit, acceperit), ¢ in
sus,” inquit, justitia, quam operatus
est, vivit.” Advertis, quod hujusmodi
medicina, sicut ore poscenda, ita opere
consummanda est? Insultare Deo vi-
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it cannot be exceptedt, that Faustus is a suspected author
because of his opposition to St. Augustin, in a point, wherein
it is evident that he concurreth with St. Augustin. But in
the fourth Council of Carthage also, can. vii. and viii.s, those,
that submit to penance and receive the eucharist in danger
of death, are not to think themselves acquitted of their sin,
if they survive, * sine manus impositione :” that is, without
performing their penance, during which they were, at the
service of the Church, prayed for, with imposition of hands=.
And therefore he, who having thus submitted to penance
and received the eucharist recovered, might be promoted to
the clergy, according to the fourth Council of Toledo (can.
liii.y) and Concil. Gerund. (can. ix.*) ; whereas, whosoever
had done penance in the Church, could never be admitted
to the clergy afterwards®: because such a one had not been

detur, qui illo tempore ad medicum
noluit venire quo potuit; et illo, tunc
incipit velle, quo non potest. Opus
itaque est, ut quam in peccando fuit
abrupta et vegeta 'ad malum mentis
intentio, tanta sit in vulnerum cura-
tione devotio.” Fausti Rhegiensis Gal-
liar. Episcopi ad Benedictum Pauli-
num Epistola, ap. Bibl. PP., tom. v.
P. iii. p. 433. E—G. ed. De la Bigne.

¢ ¢« Heec El!‘)istola et sequentia quee
subjiciuntur Fausti opuscula caute le-
genda, utpote opera rejecta et damnata
a Romana Ecclesia. Cum judicio lege
que hic Faustus disserit; nam etsi ex-
trema itate tanea vera
peenitentia difficile habeatur, veram
tamen et legitimam interdum posse
tunc contingere nullus unquam ortho-
doxus dubitavit.” Admonition prefixed
by De la Bigne to the Epistle of Faus-
tus above quoted.

@ The canons intended are the Ixxvith
and Ixxviiith.—“Is qui pcenitentiam
in infirmitate petit, s1 casu, dum ad
eum sacerdos invitatus venit, oppressus
infirmitate obmutuerit, vel in phrene-
sim versus fuerit, dent testimonium,
qui eum audierunt, et accipiat peeni-
tentiam. Et si continuo creditur mo-
riturus, reconcilietur per manus impo-
sitionem, et infundatur ori ejus eucha-
ristia. Si supervixerit, admoneatur a
supra dictis testibus, petitioni sue
satisfactum; et subdatur statutis pee-
nitentiee legibus, quamdiu sacerdos,
qui peenitentiamn dederit, probaverit.”
Conc. Carthag. iv. (A.D. 398), c. 1xxvi.;

ap. Labb, Concil.,, tom. ii. pp. 1205,
E, 1206. A.—‘ Pcenitentes, qui in
infirmitate viaticum eucharistie acce-
perint, non se credant absolutos sine
manus impositione, si supervixerint.”
Ibid., c. Ixxviii.; ibid., p. 1206, B.—
And see Morinus, De Pcenitent., lib. x.
c. 5. pp. 726. 2. E, sq.

= See Bingham, XVIIL iv. 8.

Y “Hi qui in discrimine constituti
peenitentiam accipiunt, nulla mani-
festa scelera confitentes, sed tantum
peccatores se preedicantes, hujusmodi,
si revaluerint, possunt etiam pro mo-
rum probitate ad gradus ecclesiasticos
pervenire. Qui vero ita pcenitentiam
accipiunt, ut aliquod mortale peccatum
perpetrasse Eublice fateantur, ad cle-
rum vel ad honores ecclesiasticos per-
venire nullatenus poterunt, quia se con-
fessione propria notaverunt.” Concil.
Tolet. iv. (A.D. 633) c. liv.; ap. Labb.,
Concil, tom. v. p. 1718. C, D.—See
Morinus, De Peenit., lib, v. c. 18. § 11.
p- 299. 1. D—2. B.

s ¢ s vero qui sgritudinis languore
depressus, pcenitentiee benedictionem
(quam viaticum deputamus) per com-
munionem acceperit; et postmodum
reconvalescens caput peenitentie in ec-
clesia publice non subdiderit; si pro-
hibitis vitiis non detinetur obnoxius,
admittatur ad clerum,” Concil. Ge-
rund. (held at Gerona in Catalonia,
A.D. 517). c. ix.; ap. Labb., Concil,,
tom. iv. p. 1569. A.—See Bingham,
1V. iii. 6.

8 See above, c. iv. § 15. note u.—

CHAP.

XXXIII.
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properly under penance, the sin that is supposed in the case
of the former canon not heing specified, but only generally
confessed for sin. Whereby it appeareth sufficiently, that, in
regard it is possible the sorrow wherewith a man submitteth
to penance in that case should be so sincere as to obtain par-
don at God’s hands, therefore the communion was not re-
fused; but, in regard of the doubt that remained in the busi-
ness, the Church warranted not the pardon, till satisfied of
his conversion by the performance of his penance. And
therefore it is manifest, that the ancient Church did not be-
lieve “ attrition” to be changed into “ contrition” by submit-
ting to the keys of the Church ; making questioun of the salva-
tion of those upon whom the keys of the Church had passed,
because the operation of penance enjoined was prevented by
death. And so the practice of the ancient Church concurreth
with the doctrine of the Apostles, to assure us of the neces-
sity and efficacy of the works of humiliation and mortification
for sin, in appeasing the wrath and recovering the favour of
God, in obtaining forgiveness of sin, and restoring to the
state of grace; which the ancient Church calleth satisfying
for sin®.

§ 10. By the same means it remains manifest, that these
satisfactions are neither enjoined grievous sinners by the
Scriptures, nor notorious sinners by the Church, out of any
intent of extinguishing a debt of temporal punishment, re-
maining after the sin is pardoned¢. That God, when He

Such was the rule among the Latins,
In the Eastern Church, on the con-
trary, not the publicity of the penance,
but the degree of the crime, constituted
the bar to holy orders.—* Crimina apud
Orientales incapacitatis ad ordines cau-
sam fuisse, non publicam Pceniten-
tiam.” Morinus, De Pcen., lib. v. c.
19. title, p. 308. 1. D.

® See e. g. the admission of Morinus,
and of Maldonatus quoted by him, De
Peenitent., lib. iii. ¢ 11. § 14. p. 163.
1. E,2. A. “Ideo non mihi videtur a
vero abhorrere quod scripsit Maldona-
tus tom. ii. De Sacramentis c. 2. ‘Et
si sententia nostra’ (Catholicorum) ¢ de
peenz satisfactione vera est; tamen ve-
teres scriptores valde parce et valde
raro fecerunt mentionem de illa; sed
quotiescunque fere agunt de satisfac-
tione, agunt de satisfactione pro culpa,

ut perspicuum est ex superius citatis:
non quidem quod ignorarint hanc satis-
factionem pro poena, sed quod cum
egissent tam accurate de satisfactione
pro culpa, que difficilior est, non pu-
tarint esse opus agere de altera satis-
factione.”””—And see the whole of c.
12, of Morinus himself, ibid., pp. 163.
2. C—168. 2. A.

« “Quod sape, remissa culpa, ma-
neat debitum luende peenee ’—* Rea-
tum peenz temporalis, qui interdum
temanet post amicitiam cum Deo re-
formatam, bonis operibus redimi pos-
se ""—* Opera laboriosa, quibus rea-
tus peenz temporalis expiatur, sponte
suscipi posse :’—but also, * Opera qui-
bus reatus peccati preeteriti expietur,
recte a sacerdotibus injungi :”’—* Opera
satisfactoria esse, Orationem, Jejunium,
et Eleemosynam:”—and, * Posse ho~
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gave the Gospel, might have reserved a debt of temporal cHAP.
306 punishment upon them, whose sin He pardoneth by virtue of XXXI1I--
it; I question not. That He hath reserved it, can never be
proved: the penalties, which He exerciseth His children
with, being rather chastisements of love than revenges of
wrath. That this debt, if not extinguished here by satisfac-
tion enjoined in penance, remains for- purgatory in the world
to comed, I cannot here dispute: not having yet considered
the effect of the keys of the Church in penance®: and there-
fore, for the ground of it, which must come from hence, I
shall conclude according to the premisses—
§ 11. That the condition, which the Gospel requireth to [How the
bring a man to the state of God’s grace for remission of sins g:r‘(‘l:ﬂ"
and right to everlasting life, in point of conscience as to God sins.]
(as well as in point of profession as to the Church), is pre-
supposed to every man’s being a Christian, and a member
of the Church: with this difference, indeed, between them,
that are invited by the Church to be Christians, and them,
who being Christians shall relapse to those sins which by
their Christianity they profess to forsake ; that, to those that
are without, the cure of sin is tendered merely as physic,
which the physician hath no means to constrain a man to
take, but his own interesse ; but to those that are within, out
of that authority and jurisdiction, which the corporation of
the Church foundeth. The last resolution whereof, though
it end in the interest of a man’s own good, which moveth
him to profess Christianity ; yet, that profession having en-
gaged him to be a Christian, by it he stands bound to stand

minem justificatum vere' Deo satisfa-
cere pro reatu pcenz temporalis :’—
are the propositions which Bellarmine
successively sets himself to prove, De
Peenitent., lib. iv. cc. 2—7. (Controv.,
tom. ii. pp. 1423. B—1441. B).

d Bellarm., De Purgatorio, lib. i. c.
1. (Controv., tom. 1. p. 1775. C):
“ Purgatorium, locus quidam, in quo
tanquam in carcere post hanc vitam
purgantur anima quz in hac non plene
purgate fuerunt, ut nimirum sic pur-
gate in ceelum ingredi valeaut.””—And
see Id., De Indulgentiis, lib. i. c. 7.
Prop. 4: p. 45. Colon. 1619.—And
Eugenii IV. Bulla Unionis inter Gra-
cos et Latinos (Concil. Florentini. A.D.

1439, Sess. xxv.; ap. Labb., Concil.,
tom. xiii. p. 515. B): “Si vere pceni-
tentes in Dei caritate decesserint, ante-
quam dignis peenitentize fructibus de
commissis satisfecerint et omissis, eo-
rum animas peenis purgatoriis post
mortem purgari.”—And Bellarmine
again, De Purgatorio, lib. i. ¢. 7. (Con-
trov.,. tom. i. p. 1822. D): “ Cum re-
conciliantur Deo peccatores, non dimit-
titur semper cum peccato tota pana
temporalis: at potest fieri, et sape fit,
ut in tota vita aliquis non satisfecerit
plene pro temporali illa pcena: ergo
necessario statui debet Purgatorium.”

e See below in Bk. III. Of the Laws
of;’fhe Ch,, cc. ix., 8q.
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to the judgment of the Church, in all things within the
authority of it. Now if the Church ought to presume, that
he, who is admitted to the communion thereof, is qualified
for remission of sin, before he be restored to it; then cannot
a man, by being restored to the communion of the Church,
become qualified for it : unless it can be said, that the abso-
lution of the Church can presuppose that which it effecteth ;
which without a contradiction cannot be said. The Church
then pardons not sin otherwise, than as, by the power of the
keys, obliging the relapsed to use that cure which it pre-
scribeth, upon presumption of the cure wrought, it war-
ranteth pardon, as having effected that disposition which
qualifieth a man for it. So that all the satisfaction that the
Church can have, that a man is qualified for pardon, pro-
ceeds upon a presumption, that God first is satisfied by the
conversion of a sinner to that disposition, which He requireth
to remission of sin; but evidently, in consideration of our
Lord Christ, because by the Gospel, whereof He is the
subject.

§ 12. As for the merit of Christian men’s works in rela-
tion to the world to come : if it be considered, on one hand,
how many ways the Scripture declareth, that it is impossible
for any creature of God to come before-hand with Him that
made it (because His all-sufficience allows Him not capable
of any advantage, that He may receive from it); on the
other hand, that by original concupiscence we are utterly
disabled to satisfy for that, in which we are come behind-
hand with God, and for the future to satisfy that original rule
of righteousness due from man to God, which our creation
establisheth : I shall not need to use many words in a plain
case, that by the original law of God no man can merit the
reward of everlasting life. But, by the promise of the Gospel,
God is tied to reward them with it. For, on the other side,
it is most evident [byf] the Scriptures, as well of the New
Testament as of the Old-(in which I have shewed how that
salvation which we attain by the Gospel is intimateds), that
the favour of God, and everlasting life, is the prize of that
goal, the crown of that conquest, the wage of that good fight

f Corrected from MS.; “that,” in ¢ BEk. I. Of the Pr. of Chr. Tr,, c. v.
orig. text. § 38, and cc. xii., xiii.
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of faith, which a Christian in this warfare upon earth pro- CHAP.
fesseth : the scriptures that contain this sense being every ZXXI1L
where so express, and so well known, that I conceive I do
the reader an ease in sparing him the pains of reading them
here again, after so many canvasses. But, besides, the main
point established at the beginning of this Book® enforces in-
evitably all that this resolution imports. For if God have
by the Gospel imposed upon Christians the condition of new
obedience, which Christians through His grace by Christ are
307 able to tender Him, [promising'] to recompense them with
such a reward; [then God¥] stands by His free promise en-
gaged to it, in consideration of that new obedience which He
requires, This is the utmost, which the name of “merit”
can enforce; understanding it to be grounded upon the pro-
mise of God, declared by the Gospel, which nothing but His
own free grace, designed through and in consideration of our
Lord Christ, before all consideration of any new obedience
of Christians (which wholly dependeth upon the same), could
ever have moved Him to set on foot. For having said be-
fore!, that a meritorious cause can have no place in respect
of God, otherwise than as He designs us good in considera-
tion of good, though the good He considers be originally His
own gift (whereas men are obliged, in reason and justice, to
reward that good which themselves are prevented with,
originally, as to them, moving and obliging them to reward
it) ; be the merit of Heaven never so fully ascribed to the
works of Christians (who are obliged to understand it so to
be ascribed by virtue of the covenant of grace), it can be
understood to signify no more, than a quality*which it re-
quireth, upon which the reward becomes due by virtue of
that promise which requireth it.
§ 13. And that this is the sense of the Catholic Church, The Catho-
among infinite arguments, this is enough to demonstrate: E;rf::“{:h
because, whereas it is very well known, that the Latin fathers it
do attribute the style and virtue of merits, and meriting at
God’s hands, to the works of Christians, in respect to ever-
lasting life™; the Greek fathers, in whose mouths the word

* ce. ii. sq. 1 Above, c. xxvi. § 5.
! Added from MS. = ¢ Omnia que patimur, minora sunt
X Added from MS, et indigna quorum pro laboribus tanta



712 OF THE COVENANT OF GRACE.

BOOK could not be, expressing the same sense in such terms as

their own language affords® (for who ever undertook to shew
any difference of sense between them?); those of the Re-
formation have always maintained, that their sense is the
same with the sense of the ancient Church in the mouth of
the fathers®. TFor if in their mouth that word can import
no prejudice to Christianity, neither can it import any now ;
unless the signification thereof be further limited by other
terms, which being added to it, every man will allow, may
determine a sense utterly prejudicial to it. True it is, divers
have observed, that the word “mereri” in good Latin (espe-
cially of those later ages, in which the fathers writ) signifies
no more than to “attain, compass,” or * purchase°:” argu-
ing from thence, that the works of Christians merit heaven
in their sense and language no otherwise, than because they

are the means by which we attain it.

rependatur futurorum merces bonorum,
que revelabitur in nobis, cum ad Dei
imaginem reformati gloriam Ejus facie
ad faciem aspicere meruerimus.” S. Am-
bros., Epist. xxxv. § 5. Op., tom. ii
p- 926. A.—* Ut omnis peccator prop-
terea de se non desperet, quia Paulus
meruit indulgentiam.” S. Aug., Serm.
clxx.c.1,§1; Op., tom.v. p. 819.C.—
And see below in note q; and Ussher
as quoted in note o, from whom the
above quotations are borrowed.—* Heee
autem omnia breviter et argute com-
plexus est Bernardus, cum inquit, Ea
qus vocantur merita, viamn esse regni,
non caussam regnandi.’” Cassander,
Hymn. Eccles., Op., p. 263: quoting
S. Bernard., De Gratia et Lib. Arbit.,
¢. xiv. § 51; Op.*vol. i. tom. ii. p. 630.
B. ed. Mabillon Paris. 1719.—“ Quanto
quis Ei (Domino) familiarius pro vite
meritis ac mentis puritate appropiat,”
&c. S. Bernard., Super Cantic., Serm.
xxii. § 1; Op., vol. i. tom. iv. p. 1340.
A.—‘Ita anima peccatcris aut in in-
ferno pro peccatis cruciatur, aut in pa-
radiso pro bonis meritis collocatur.”
Id., Meditat. Piissime, c. iii. § 10;
ibid., vol. ii. tom. v. p. 837. C.

A “Kar' &¢lav @y xpdEewy’ —* dxo-
Sdaer (6 @eds) T kar’ aElay’— 6 Tis
ebredelas wio04s’—x.T.A.—See pas-
sages containing these and similar ex-
{;essions, from 8. Ignatius, Justin
Martyr, S. Irenzus, Origen, S. Basil
the Great, S. Chrysostom, S. Gregory
Nazianz., S. Gregory of -Nyssa; im

So Cassander? ob-

Bellarm., De Justif,, lib. v. ¢. 4; Con-
trov., tom. iii. pp. 1252, C, 1253. B.—
So in the Scriptures themselves, &0,
&tiovobat, xarafiovobar (Luke xx. 35,
2 Thess. i. 5, Revel, iii. 4).

© See Ussher, Answ. to Jesuit. c. xii.
Of Merits; Works, vol. iii. pp. 551, sq.
ed. Elrington: and Forbes, Consid.
Mod., De Justif.,, lib. v. c. 1. § 5. pp.
432—436. The latter cites, of Protes-
tants, using or defending the word in
the sense here given, both as true and
as the meaning of the word in the
fathers, the Apology for the Confess.
of Augsburg, the Confession of Wir-
temberg (c. 7. De Bonis Operibus, § 9),
Chemnitz (Exam. Conc. Trident., P. i
De Bonis Operibus, Qu. iv. De pre-
miis et meritis bonor. operum, § Hec
doctrina, p. 185), the Acts of the Con-
ference of Altenburg (pp. 110, 265),
Bucer in the Acts of the Second Con-
ference at Ratisbon, G. Voss. (Thes.
Theol., Disp. v. De Bonorum Operum
Meritis, p. 66), Davenant (Disput. de
Justitia Actuali, ¢, liii. p. 569), Hooker
(Eccles. Polit., V. Ixxii. 9), Covell (De-
fence of Hooker, art. vi. pp. 43, 44).

P “ Vocabulum merendi apud vete-
res ecclesiasticos scriptores fere idem
valet quod consequi seu aptum idone-
umque fieri ad consequendum ; id quod
inter ceetera vel ex uno Cypriani loco
apparet. Nam quod Paulus inquit 1
Timoth. i. 'AAAQ kal HAehifny, quod
vulgo legitur, ¢ misericordiam consecu-
tus sum,’ vel ut Erasmus vertit, ‘ mise-
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serves, that St. Paul’s “ AN’ grerfnp” (1 Tim. i. 13) is by cHAP.
St. Cyprian translated “ misericordiam meruid?’ not intend- XXXILL
ing to say, that St. Paul “deserved” that mercy, which he E;,L’?,fe;
professes to have received of grace ; but only to siguify, that mercy.”
he “ found” mercy, and “ attained” it. But though I should ng, vers.]
grant, that this word may signify no more in the language

of the fathers; yet the faith, and the sense out of which it is_

evident that they spake, will enforce, that it doth signify as

much as I say, when they speak of our coming to heaven by

our works., For having once resolved, that the covenant of

grace renders life everlasting due by God’s promise to those,

that live as at their baptism they undertook (though not for

the worth of their works, yet by the mercy of God in Christ,

which moved Him to tender such a promise); he that says,

a man attains heaven by the means of those works which he

lives in like a Christian, says, that those works of his do

merit heaven, in the sense that I challenge.

§ 14. For as for those, that will have the works of Chris- [Merit of
tians to merit heaven of their own intrinsic value; of those ;’{,‘;ﬁ‘,‘iﬁ’,‘,
I have already said’, that I conceive they do prejudice the iv'm:ﬁ;re_
Christian faith ; in not allowing the necessity of God’s grace judicial to
through Christ, in accepting the condition, which the Gospel ::fn%':l’;’lf]
requires, for such a reward as the intrinsic value of it cannot
deserve by God’s original law. For granting those helps of
God’s grace in Christ, being supernatural and heavenly, to
hold proportion and correspondence with the reward of life
everlasting®, which is the same; yet will it not follow, that
in all regards (for the purpose, in that the actions which they
produce are momentary, the reward everlasting ; which is the
consideration St.Paul uses, Rom. viii. 18, 2 Cor. iv. 17, 18¢)

ricordiam adeptus sum,’ id Cyprianus
(Ad Jubaianum) legit, ¢ Misericordiam
merui;’ et multa loca sunt in eccle-
siasticis officiis et precibus, ubi hoc
vocabulum hoc intellectu accipi debet.
Quz vocis notio si retineatur, multa
quee durius dici videntur, mitiora et
commodiora apparebunt.” Cassander,
Hymn. Ecclesiast. (Op., p. 179. fol.
Paris. 1616, and see also p. 263); com-
menting on the words of the hymn,
“Cum suis sanctis mereamur aulam
Ingredi cceli, simul et beatam Ducere
vitam.”” Forbes, who quotes the pas-

THORNDIKE.

sage (as cited in last note, § 4. p. 432),
adds, “ Quee verba more suo, hoc est,
plane tyrannico, expungi jusserunt His-
panici Censores.”

1 Epist. ad Jubaianum, Ep. lxxiii.
P. 204. ed. Fell: quoted by Cassander
as above. So also S. Aug., De Bap-
tism. cont. Donatistas, lib. iv. c. 5. § 7;
Op., tom. ix. p. 124. G.

r Above, c. xxx. § 19.

$ See a statement of the Roman doc-
trine to this purpose, in Forbes, Consid.
Mod., De Justif., lib. v. c. 4. pp. 479, sq.

t «1 Cor. vii. 17, 18;” in folio edi-

3a
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BOOK the correspondence will produce an equality of value. And

——— though the first principle of them be heavenly and super-
natural (which is the help which God for Christ’s sake 308
allows), yet, seeing that it comes not immediately to effect,
but by the means of the faculties of man’s soul infected with
original concupiscence, it cannot be said, that they can de-
mand a reward correspondent to heavenly grace alone, when
earthly weakness concurs to imbase and allay the value of
that which it produceth.

The § 15. But as it cannot he denied, that the Church of
Pc‘::erzltl of Rome, in which that order which maintains this extremity®
Rome al- hath so great credit, allows this doctrine of merit to be
lows [but . . . o e

does not  taught ; yet can it not be said to enjoin it: because there
enjoin]  have not wanted, to this day, doctors of esteem, that have
merit of . :

justice.  always held otherwise. Among whom I may very well name

Sylvius, now or lately professor of divinity at Douay”: who,
in his commentaries upon the second part of Thomas Aquinas
his Sum?*, expounds that “ meritum de condigno,”’ which the

tion : which seems an evident mis-
print. It is corrected in MS. into 1
Cor. iv. 17, 18;” and plainly should
have been further corrected as above
given in the text.

® viz. the Jesuits. See above, c. xxx.
§ 21: and Forbes as quoted in c, xxxiii.
§ 14. note s.

¥ Francisci Sylvii a Brania Comitis,
S.T.D., et ejusdem in Acad. Duacena
Regii et Ordinarii Professoris, &c.,
Commentarius in Totam Primam Se-
cunde S. Tho. Aquinatis Doctoris An-
gelici et Communis, folio Duaci, 1635.
His proper name was Francois du Bois.
He died at Douay in 1649. See Moreri.

= “ An necessaria sit promissio et
pactum de mercede reddenda, ad hoc ut
opera bona sint vitz ternz meritoria
de condigno.” F. Sylvius, ibid.,Qu. cxiv.
art. ii. title of Qu.4: tom. ii. p.875. 1. C.
—*“ Sunt doctores non contemnendi, qui
negaut:” but “ Resp. communiorem
ac omnino probabiliorem esse senten-
tiam eorum, qui affirmant requiri pac-
tum seu promissionem mercedis, ad
hoc ut justorum opera veram ac pro-
prie dictam habeant rationem meriti de
condigno; non sic quidem quasi illa
opera valorem seu dignitatem suam in-
trinsecam habeant ex ejusmodi pacto;
sed quoniam ultra dignitatem quam to-
tam ex gratia habent, necessarium sit

pactum seu promissio de reddenda
mercede, ad hoc ut illi qui ex gratia
sunt bene operati, habeant jus ad vitam
®ternam tanquam ad mercedem; ut-
que ipsorum opera vere ac proprie sint
talis vite meritoria.”” Id., ibid,, 1. C,
E. 2. A.—‘“Confirmatur: si bona opera
justorum tantum ex natura sua et non
ex vi alicujus promissionis essent apud
Deum meritoria de condigno, Christus
non meruisset nobis vitam ®ternam di-
recte, sed solum indirecte, quatenua
gratiam et in ea perseverantiam nobis
promeruit: certum est autem quod non
minus directe nobis meruit gloriam
quam gratiam, ut et per se patet, et
habetur ex Concil. Trident... . As-
sumpt. probatur, quia secluso Christi
merito quoad respectum vitz ®terns,
illa vita nihilominus esset debita prop-
ter naturam et qualitatem ipsorum ope-
rum, si verum foret quod eam de con-
digno mereantur absque pacto vel pro-
missione qua propter Christi merita
sit facta’ Id., ibid, p. 875. 2. E,
876. 1. A.—“ Denique, si quis alienum
agrum colat, .. nullo prorsus interve-
niente pacto vel promissione mercedis,
alter non tenetur ex justitia mercedem
ei dare, ac per consequens ipse non est
eam ex condigno meritus.”” Id., ibid.,
p. 876. 1. C. D.—He says however
afterwards, that ‘“audiendi non sunt
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School attributes to the works of Christians, to be grounded
‘in dignatione Dei;’ because God vouchsafes and °deigns’
to accept them, whose they are, as worthy of the reward ;
expressing also the promise of the Gospel, whereby this con-

descension of God is declared.

CHAP.

XXXIII.

§ 16. The school doctors found out the terms of “ meritum [*Meri-

ex congruo et ex condigno”—

“ merit of congruity and condig-

tum ex
congruo

nity :”’ some of them, because they thought, that the works et ex con-
of mere nature deserve supernatural grace, in regard that it
is fit, that God should reward him that doth his best with
it; [some of them,] that works done in the state of grace are

worth the glory of the world to come?v.

qui valorem seu dignitatem operis me-
ritorii desumi volunt ex sola Dei externa
acceptatione,” &c.: for ‘‘juxta hanc
sententiam opera justorum non habe-
rent condignitatem veram et intrinse-
cam ad mercedem vite @ternz, ac per
consequens non essent etiam proprie
meritoria de condigno, sed deberetur
eis vita seterna solum propter promis-
sionem et non propter opera:” Id.,
ibid., art. iii. Qu. 2, p. 882. 2. C, D.

Y According to Vasquez, Scotus,
Biel, and Cardinal Cajetan, teach, that
‘‘posse hominem dolere de peccatis,
propter Deum super omnia dilectum,
ex propriis viribus, et hanc esse ulti-
mam dispositionem ad gratiam habi-
tualem jastificantem, et meritum ad
illam, non quidem condignum sed con-
gruum: atque hanc contritionem pos-
terius natura inforinatam gratia habi-
tuali esse jam meritoriam de condigno
regni ceelorum.’”” Vasquez, In Prim.
Part. D, Thome, Disp. xci. c. 10. § 59 ;
tom. i. p. 645. b. Ingolst. 1609.—* Ex
historia Concilii Tridentini’’ (Father
Paul’s Hist. of the Counc. of Trent,
Brent’s translation; “lib. ii.,ad annum
1546,” pp. 197, 198. Lond. 1640) “ pa-
tet in eo concilio Franciscanos magna
cum contentione defendisse jam dic-
tam opinionem’’ (that above cited from
Vasquez) “ Gabrielis et Scoti, affirman-
tes opera moralia, ex viribus naturz
ante gratiam facta, hominem vere et
proprie preparare ad justificationem,
ac illam infallibiliter et ex certa lege
de congruo mereri, hominemque per
naturam posse talem dolorem de pec-
cato concipere, ut remissionem ejus de
congruo mereatur.’”” Le Blanc, Thes.
Theol., Thes. an homo in statu peccati
solis natura viribus, &c., § 7. p. 645.—

But as the former

And after the council of Trent,—
“ Quamvis nullus sibi mereatur pri-
mam gratiam, secundum quod dictum
est, potest tamen peccator se habilitare
ad gratiam, faciendo quod in se est,
quia nalli talium gratia denegatur:
hoc autem non est ex merito digni vel
condigni sed congrui.” J. de Combis,
Compend. Totius Theol. Verit., lib. v.
c. 12. p- 405. 12mo. Lugd. 1579. And
in the preceding chapter, “ Dicendum
ergo quod nullus meretur sibi primam
gratiam merito digni vel merito con-
digni sed tantummodo merito congrui.”
Id., ibid., e. 11. p. 404.—And see the
whole Thesis of Le Blanc, just cited,
whence these passages are borrowed.—
“ Quamvis communiter doceant (doc-
tores schole Romanz) bona opera jus-
torum ad vitam seternam habere con-
dignitatem et proportionem quandam,
attamen alii plus, alii minus, hac in
parte bonis operibus tribuunt. Siqui-
dem nonnulli sunt qui bonis operibus
ex gratia Christi factis 2quale omnino
pretium cum vita aterna tribuere vi-
dentur. Inter hos numerare possumus
Gabr. Vasquez. Nam tom. i1 in 1. 2,
Disp. cexiv. c. 117 (§ 80, 81. p. 818.
a, b.) “dicit vitam eternam et bona
justorum opera inzqualia quidem esse
secundum id quod formaliter habent,
. . sed hoc non obstare quominus inter
bona illa opera et vitam eeternam sit
@qualitas secundum dignitatem et me-
ritum. . . Unde postea disp. ccxv. c. 2"
(§ 6. p. 823. b) “ collegit a Colonien-
sibus Jesuitis recte dictum ccelum pro-
poni nobis venale, et quod meritis con-
dignis tanquam pretio squali compa-
randum sit. . . Alii vero minus dure
hac in parte loquuntur. .. Bellarminus,
De Justificatione, lib. v. ¢. 17" (Con-

digno.” ]
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part of the position, which is planted upon these terms, is
rejected by many ; so they, who only acknowledge “ meritum
congrui” in works done in the state of grace (that is to say,
that it is fit for God to reward them with His kingdom), say
no more, than that it was fit for God to promise such a re-
ward : which whoso denieth, must say, that God hath pro-
mised that which it was unfit for Him to promise. And if the
dignity of our works, in respect of the reward, may have this
tolerable sense, because God deigns and vouchsafes it; the
council of Trent, which hath enacted no reason why they
are to be counted merits? can neither bear out these high
opinions, nor be said to prejudice the faith in this point.
For “the kingdom of God is not in word but in power,”
if St.Paul say true. And therefore, though I affect not the
term of merit (which divers of the Reformation do not re-
ject?), yet can I not think it so far from the truth, so pre-
judicial to the faith, as the peevish opinions of those, that
allow not good works necessary to salvation, but as signs of

faith®.

. trov., tom. iii. p. 1300. B.) “ dicit qui-

dem bonum opus justi esse ¢ par et
equale mercedi’ vite wmternz: sed
istud postea exponit de sequalitate pro-
portionali, c. 18" (ibid., p. 1304. B.);
ubi dicit ad meritum ex condigno non
requiri zqualitatem absolutam inter
meritum et premium; sed satis esse
proportionalem, qualis inter fontem et
flumen, . . inter semen et rem cujus est
semen, . . inter viam et terminum ad
quem via illa ducit” (c. 17, pp. 1301,
1302). Le Blanc, Thes. Theol., Thes. de
bonor. operum relat. ad vitam ztern.,
P. ii. § 83—5. pp. 597, 598.—And see
the Thesis itself at length.

* ¢“Sj quis dixerit, hominis justifi-
cati bona opera ita esse dona Dei ut
non sint etiam bona ipsius justificati
merita, aut ipsum justificatum, bonis

‘operibus, qua ab eo per Dei gratiam,

et Jesu Christi meritum, .. fiunt, non
vere ‘mereri augmentum gratie, vitam
sternam, et ipsius vite @terne, si ta-
men in gratia decesserit, consecutio-
nem, atque etiam glorie augmentum;
anathema esto,””—Conc. Trident., Sess,
vi. can. 32; ap. Labb., Concil., tom.

" xiv. p. 768. A.

* See above, § 13. note o.
b So e. g. Bucanus, Instit. Theol.,
Locus xxxii. De Bonis Operibus, Qu.

For that which necessarily comes in consideration

xxiii. (p. 366. 12mo. 1604): “ Annon
etiam in Evangelio passim promittun-
tur bonis nostris operibus multa bene-
ficia tam temporalia quam sterna?
Promittuntur sane. . . At non sub con-
ditione operum, quez ipsa nobis pro-
curent illa beneficia, sed qua ostendant
et arguant, tanquam effecta notiora no-
bis, participes nos esse conditionis il-
lius, qua est in feedere gratiz, quaque
sola impleta procurantur illa beneficia,
nec ut debita sed ut gratuita preemia
rependuntur.”—And Beza, Confess.
Christ. Fidei, c. iv. § 19 (pp. 46—49.
Genev. 1586) : * Quorsum nobis utilia
sint bona opera apud Deum et apud
homines ? . . Primum hac ratione so-
lemus proximos nostros vel Christo lu-
crifacere,” &c. ‘“ Secundo, bonis operi-
bus certiores fimus nostre salutis, non
tanquam causis . . sed tanquam testi-
bus et effectis cause instrumentalis
per quam adipiscimur salutem, fidei

. videlicet. . . Tertio, .. profitemur, tan-

tam esse Dei bonitatem, ut, quoniam

.adoptivos Suos filios non in ipsis sed in

unico Suo Filio . . considerat, neque in
sestimandis donorum Suorum fructibus
rationem habeat ejus pollutionis qua a
nostrz carnis imbecillitate promanat,
sed purissimi illius fontis a quo profiu-
unt, id est Spiritus Christi"’ and so,
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with God in bestowing the reward (which the condition He CHAP.
contracteth for, must necessarily do), though it cannot bave
the nature of merit (because the covenant itself is granted
merely of grace, in consideration of Christ’s death), yet it is
_of necessity to be reduced to the nature and kind of the

meritorious cause.

Nor can the glory of God, or the merit

of Christ, he obscured by any consideration of our works,
that is grounded upon the merit of our Lord Christ, and
expresseth the tincture of His blood.

‘“eo usque probet (opera nostra), ut
mercede dignetur, tum in hac vita tum
etiam in futura ; .. minime id quidem
quasi hac merces operibus nostris de-
beatur, sed pro mera Sua gratia et
misericordia.” . . Quarto quum bona
opera sint fidei nostra testimonia, con-
sequitur etiam inde petendam aliquo
ex parte testificationem aternz nostrae
electionis,”—And to the same purpose,
in his Quast. et Respons. Christian.
Libellus, P. i. p. 65.12mo. 1587.—And,
at a later time, Placeeus, Thes. Theol.
Salmur., vol. i. De Justif., Thes. xli. p.
35(quoted by Bull, Harm. Apost., Diss.
Post., c. iii. § 4: Works, vol. iii. p. £0);
“Justificamur etiam operibus quatenus
iis fides ostenditur.”’—And Tully, in his
answer to Bull’s Harmony, ap. Bull
Apol. pro Harm., Sect. iii. § 6. Works,
vol. iv. pp. 340, 341: “Nec contro-
vertitur, an sensu declarativo sua bonis
operibus tribuenda sit justificatio, tum
domi scilicet et in foro conscientiz
apud ipsum justificatum, tum foris
apud alios.”—Again; ‘‘ We confesse a
necessary use of good workes : as, first,
they doe serve as notable meanes and
instruments to set forth God's glorie
by. Secondly, by them also our faith is
shewed, published, and made knowen,

for the good example of others. Thirdly
our owne conscience also is thereby
quieted, and our election daily made
more sure unto us.”” Willet, Synops.
Papismi, p. 1037. Lond. 1614.—And,
not to multiply quotations, the position
is naturally inferred by Bellarmine (De
Justif,, lib. iv. ¢. 9; Controv., tom. iii.
p-1203. A) from such language as that
used by the conference of Altenbeig,
affirming good works to be necessary
to a Christian, “non necessitate effi-
cientiz, sed necessitate presentiz.”’—
It should be added, that Chamier
(Panstrat.,, tom. iii. lib. xv. ¢. i. pp.
609, 3q.), in answering Bellarmine, ex-
plains away this distinction: and that
even such a theologian as Parzus ad-
mits, when the proposition is put in
express terms, that vitam @ternam
promitti operibus, non solum ut sunt
signa fidei, sed etiam ut sunt obedien-
tia filialis Patri ccelesti debita; seu ut
sunt positio conditionis, sub qua Deus
filiis heereditatem vite eternz donare
promittit.” Parazus, Resp. ad Bellarm,
De Justific., lib. v. c. 3. p. 1242. Hei-
delb. 1615. And see Forbes, Consid.
Modest., De Justif,, lib. v. c. 1. § 12.
Pp- 444, 446.

THE END OF THE SECOND BOOK.
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